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Finally, though, we should get back to the intellectual meaning of
the study of religion. There has in the past been, among many
&ptellectuals, an underJZTﬁiﬁg of religions and symholic values in
hd;;; history and society. This was partly because many academics,
_rejecting religion, though: that it was unimportant. This is the
fallacy of ascribing to others your own values, which rarely works.
in last decades a different picture has presented itself. The
sixties saw a Western revival in spiritual values, particularly
Eastern and unorthodox ones. The recent histories of Israel,
Cyprus, Northern Ireland, India, Iran, Sri Lanka and Poland, to
mention a few countries, indicates something of the remaining
vitality of religions. When we look more generally to worldviews,
both religious and non—reII;;;us, we see that symbolic ideas
Sggs}pquto play a vital part in world affairs. A revolution, for
instance, is the consequence of an uprising waving its head, and
the head has to be filled with some structured values. I talked
lately with some students in Tienanmen Square in Beijing: and they
expressed a new kind of democratic and liberal Marxism, which was a
picture in their heads to guide their protests and fuel their
determination. Though economic concerns drove many of the
protesters from behind, their uprising would be a mere bread riot
without some perception of a worldview which their society could
incorporate. It is here that the study of religion can importantly
contribute to an understanding of the role of symbols and rituals
in our world and in history. Let me therefore finish with a
favourite topic of mine: how to regard the religious dimensions of
nationalism, and how thus to contribute a little to analysing this

most important of modern political and spiritual phenomena.

I used to analyse a religion through a list of six dimensions, but

o

in a recent book, The World's Religions (Cambridge, 1989), I added
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g,seyenth - what I call the material dimension. The dimensions are
as follows. First,‘Phere is the ritual or practical dimension. A
religion typi:;II;wiﬁ;;I;;; ﬁraccices, ‘such as worship, meditation,
going on pilgrimage. Second, there is the experiential or
emotional dimension: it involves experiences such as conversion,
fear, joy and so on. Third, there are doctrines, such as those of
non-self, the Trinity and Advaitin non-dualism. Fourth, there is
the mythic or narrative dimension, such as the stories of Krishna,‘
Christ and creation. Fifth, there is an ethical or legal
dimension, such as the Torah, the five precepts and Hindu dharma.

Sixth, there is the social or organizational dimension, such as the

'Church, the Sangha, the Islamic community and so on. Finally, k.

there 13 the seventh or material dimension, namely the
architectural and other material adjuncts of religious practice,

such as the mosques of Isfahan, stupas, ikons and incense sticks.

A comparison between religions and modern forms of nationalism

reveals striking analogies. fipgt, there are the rituals of

’batriotism - laying wreaths at the Cenotaph, standing for the

national anthem, the Queen's activities, tourism to significant

places such as Westminster Abbey and Stratford, watching military
parades, studying the canon of famous English writers and so on.
Second, there are appropriate emotions - such as prideful joy when
the British recaptured the Falkland Islands, when England beat
Germany at football, nostalgia when abroad and emotions when
listening to Elgar. Third, there are vague doctrines about what
Britain stands for (but I shall return to this point). Fourth,
there is the narrative of successful British history, which helps
to give us a sense of identity. Such a narrative also includes

reference to the 'saints' and heroes of our tradition, such as

generals, poets, musicians and so forth: such as Nelson,
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Wellington, Henry the Fifth, Shakespeare, Milton, Tennyson, Elgar,
Benjamin Britten, Constable, Turner and so on. There is Churchill,
a pugnaceous and potent modern symbol of British courage. These
are our ancestors. Fifth, there are the ethics of being a good
citizen, paying taxes, raising families, being ready to go to war
and so on. Sixth, there is the social dimension - the citizenry,
and the priesthood - the school teachers who inculcate the myth and
ethics; the military, important for the rituals; the Royal Family,
symbolizing the national entity; and so on. Seventh, there is the
hardware: the flag, the Houses of Parliament, Westminster Abbey,

the terrain of Britain, so dear and beautiful, and so on.

Characteristically, nations are weak on doctrine. The thesis that
each nation should have its freedom, meaning a sovereign State, is
vital, but thin. Considering that nations demand great sacrifices,
such as paying large taxes and, above all, willingness to face
death in the military, the ideology underpinning nationalism needs
to be strengthened. National altruism needs reinforcing. The Nazi
ideology, mainly saying "We are Aryans, so we are entitled to
trample on others, especially the poisonous Jews" has a dread
simplicity about it. Other nationalisms have typically required
something which sounds nobler; such as Maoism as an ideology for
Chinese reconstruction, Marxism-Leninism in East Germany and
democratic capitalism in the United States. Britain fought World
War II under the banners of democracy and Christian civilization.
So usually the doctrinal dimensions needs strengthening through
some deeper ideology, typically inconsistent in the last resort

with nationalist chauvinism and exclusivism.

I offer these remarks as the beginning of analyses which are

relevant to the recent history of nationalisms. Often the
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question of fashioning an ideology is vital to the pursuit of
independence in the colonial and post-colonial - coneider India's
Neo-Hindu ideology as expressed through Gandhi and Vivekananda;
Chinese Marxism adapted by Mao Zedong; Japanese State Shinto
blended with Western constitutional values; Iran's Neo-Shi'a;

Turkey's secularism; and so on.

I_think therefore that Religious Studies can make an important
coq}ribution to academic life (and even to business studies) i |
Gﬁink that it can also have implications of a profound ethical and
political nature. I think that it is a necessary way of studying
religion in today's plural society. It is a wonderful subject. I
thank the University of Lancaster for having given me, not just
fine and remarkable colleagues, but also the opportunity to develop
some of these ideas. It happens that near to sixty of our
gzgggefes are teachiné worid Gide in institutions of higher
educ§§ion, so that we have had some not negligible global
I;fluence; and many more are engaged in education here in Britain,
and so play some part in the moulding of younger generations. It
has been a privilege to work here, and I hope that the University
will continue to nourish the Department as one of the pearls in its

diadem.



