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SYNOPSIS

Many articles have been written about the influence of
Calvinism in South Africa but few scholarly studies of the subject
have been made. Critics of apartheid attack Calvinism for the monster
which it has created. Afrikaner Nationalists glory in their
religious heritage. Both sides agree that it was the Dutch Reformed
Church which maintained an orthodox form of Calvinism in South
Africa which they believe can be traced back to sixteenth century
Geneva through the faith of Jan van Riebe%k and his followers.
Thus it is argued that on the southern tip of Africa an outdated
and bigoted type of religion survived into the twentieth century
when it had been abandoned by the rest of the civilized world.
Afrikaners respond with the argument that they have preserved the
true light of revealed religion while pagan darkness once more
engulfs the West.

This work is an attempt to explore the relationship between
Afrikaner Nationalism and Calvinism. It concentrates on the
period between 1902 and 1919 during which modern Afrikaner
Nationalism became an important social movement and the first
Nationalist Party was formed. The period under consideration
runs from the signing of the Peace of Vereeniging at the end
of the Second Anglo-Boer War to the death of General Botha in
1919 when the first period of post-war politics came to an end.

The principal argument of the thesis is that the Reformed
Church (Gereformeerde Kerk) and not the Dutch Reformed Church
(Nederduits Gereformeerde Kerk) was responsible for forging links
between Calvinism and Nationalism in South Africa, and, indeed,

to a considerable extent, for the creation of Afrikaner Nationalism
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itself. 1In presenting this case it is also intended to show

that the roots of the Calvinist influence in modern South Africa

go back not to the sixteenth century but to a revival of Calvinism

which took place in the Netherlands during the nineteenth century.
Once the nineteenth century Dutch and South African background

has been established, four main areas of study are pursued: rel%gion,

education, language, and politics. Each section overlaps the others

to some extent because the interaction of these factors provided

the framework upon which Afrikaner Nationalism was built.

* %k %k k k %
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PART ONE

The Nineteenth Century Dutch and South African Background

and a Consideration of British Imgerialism

This section fills in the details necessary for understanding
the events following the Second Anglo-Boer War, which led to the
formation of the National Party in 1914 and the development of what
is now recognised as the characteristic features of Afrikaner
Nationalism. It begins with an outline of the nineteenth century
Dutch Calvinist revival and the effects of that revival upon society
in the Netherlands. Unlike similar revivals in Britain and America
the Dutch revival resulted in what became known as "Anti-Revolutionary"
thinking which in turn played an important role in the creation of
a Christian school system and polig%al party. The religious situa-
tion in South Africa is then considered, and the importance of the
Dutch Reformed Church as the source of the Calvinist ideals which
led to the creation of Afrikaner Nationalism is questioned. The
origins of the Reformed Church are then explained and the connection
between the leaders of the Reformed Church and the Dutch Calvinist
movement is described. Finally British Imperialism is discussed

as a factor which brought together Calvinism and Nationalism in

Afrikaner Society.



1o0.
CHAPTER ONE

DUTCH CALVINISM AND THE ANTI-REVOLUTIONARY MOVEMENT

Introduction

For many years historians of Southern Africa have successfully
isolated the study of white colonial history from that of the
African societies which the whites disturged. There wexre, of course,
"kaffir wars" and a "native problem" but beyond these narrow
boundaries historians rarely ventured and, when they did, it was
to praise the "civilizing mission" of white society as compared
with the "barbaric" nature of African society. Fortunately this
ethno-centric attitude towards Southern African history is, in
most quarters, a thing of the past.l Yet, if historians have
escaped from a European tribalism, elements of an earlier nationalism
remain. This is seen in the preoccupation of British and other
Anglo-Saxon historians with the role of English speaking South
Africans and, now, Africans in South African history, while
Afrikaners and other Europeans not of Anglo-Saxon origin are
relegated to the position reserved for the Africans only a few
years agdo.

In fact, Afrikaner history cannot be separated from Southern
African history as a whole and when it is included it becomes
necessary to consider European influences upon Southern
Africa other than those represented by the British. This is
particularly true when an attempt is made to understand the role
of Calvinism in Afrikaner society. Afrikaner Calvinism takes
many of its most important features from a distinct type of
Calvinism which developed in the Netherlands during the nineteenth

century. For this reason it is necessary to consider nineteenth

1. Wilson and Thompson, 1969, The Oxford History of South Africa, p.v-X.
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century Dutch Calvinism before an attempt is made to understand
Afrikaner Calvinism.

The Revival of Calvinism

In 1793 the Dutch Stadholder, William V, was overthrown in
a successful revolution and fled to England. This revolution brought
into being the modern Dutch State and was generally welcomed by
the middle classes. Government was centralised, the Church was
reorganised and education was freed from ecclesiastical control.
But it had been effected with French aid and that brought with it
French domination. This increased as the years went by. As a
result the Dutch People experienced what they later came to see
as the most humiliating time in their history. The French language
was used in all official documents and the use of Dutch was dis-
couraged. Economic life stagnated, as a result of severe laws
passed to protect French trade and industry, and a general dis-
illusionment with the revolution replaced the earlier enthusiasm:l

Not unexpectedly, a Dutch nationalism developed from this
situation. Literature flourished and a nostalgic longing for
the "golden age" of the Dutch Republic gripped many people. Among
the leaders of the nationalist movement were Calvinists whose
religion had seemed doomed by the liberal reforms of the revolutionary
era. Although the Stadholder returned in 1814 nothing was done
to restore the fortunes of the Calvinist religion. Indeed the
religious and educational changes made during the revolutionary
period were retained and a secular spirit pervaded social life.'2

As a result the nationalist reaction gave way to a religious

. . - . 3
movement which protested against the secular spirit of the times.

1. vVlekke, 1945, Evolution of the Dutch Nation,pp.271-285.
2. Vlekke, 1945, pp.286-293.
Mackay, 1911, Religious Thought in the Netherlands During the
Nineteenth Century, pp.15-20, pp.30-31.
3., Latourette, 1959, The Church in a Revolutionary Age,pp.239-241.
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This Calvinist revival had two sources, one aristocratic centred on
Amsterdam and Leiden, the other lower working-class and drawn' from
the rural northern areas. Each of these groups felt its lifestyle
~

threatened by the new liberalism of the middle classes.; The
aristocratic movement was led by the poet Willem Bilderdijk
(1756-1831) , who gathered around him a small group of disciples
captivated by his insights and great intellect.é From Bilderdijk's
original group two closely allied movements emerged united by their
common Calvinist Faith. These were (1) a literary-cultural move-
ment which sought to glorify God and communicate Calvinism in
the Arts, and (2) a political movement. The best known member of
the literary group was the converted Jew, Isaac da Costa, who in
his poetry frequently referred to the Netherlands as "the Israel
of the West". The leader of the political group was Groen van
Prinsterer (1801-1876).°

The working class Calvinist movement was much more of an
ecclesiastical movement. After various disputes within the State
Church these Calvinists seceded from it to establish their own
doctrinally orthodox Church in 1834. This secession, known as

De Afscheiding (The Separation), brought into being the Christelike

Afgescheiden Gereformeerde Kerk (Separated Christian Reformed
Church).4 It was this Church which sent Dirk Postma to South
Africa in 1858 and which through him played an important role in

the creation of the Reformed Church in South Africa.5

1. Vlekke, 1945, pp.282-285, 294, 308-317
2. Vlekke, 1945, p.239 f.; Meijer, 1971, Literature of the Low
Countries, p.189-191.

3. Verkade, 1965, Democratic Parties in the Low Countries and Germany,

p-41; Vlekke, 1945, p.309 f.
4. Rullmann, 1930, De Afscheiding.
5. See p. #3.
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Although the Dutch Government of the day proclaimed religious
toleration and was regarded as "liberal” by Calvinists, it found cause
to discriminate against the Separated Christian Reformed Church
and seems to have hoped that persecution would force its members
back into the State Church. But persecution simply strengthened
them in their resolve to maintain their pure form of Calvinism
and convinced them of the evils of theological and political
liberalism. Many of the seceders emigrated to the United States
of America where they settled in Michigan but those who remained
behind had to fight for their religious liberty, which was not
granted until 1849.1

The other orthodox Calvinists, who belonged to a higher social
class, preferred to remain within the established Church where they
organised Methodist-type house meetings for the study of the
Bible and for mutual encouragement.2 But although they 4id not
join in the secession they were not complacent about the fate
of those they considered to be fellow believers in the Separated
Christian Reformed Church. Therefore they did all that they
could to assist the secessionists and to get the restrictions
upon them lifted.3

Groen van Prinsterer, who became the political theorist and
spokesman of the Calvinists, had been a student in Leiden where he
had attended lectures by Bilderdijk. Although not convinced
by Bildexrdijk's religious views wvan Prinsterer had been deeply
impressed by his learning and by his interpretation of history.
After leaving university wvan Prinsterer practised law for a time

before becoming Referendary to the Cabinet of William I (VI)

1. Latourette, 1959, vol.2, p.241; Vlekke, 1945, p.293 f.
2. Mackay, 1911, p.27 f.

De Vries, 1968, The Bible and Theology in the Netherlands, p.26
3. Algra, 1966, Het Wonder van die Negentiende Eeuw, p.124-143.
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in 1827. Two years later he was appointed Secretary to William's
cabinet and held this post throughout the events surrounding the
outbreak of the Belgian Revolution.l In 1833 he withdrew from
public life, due to ill health, and accepted the position of official
historian to the House of Orange and State Archivist.

As an historian van Prinsterer edited and published the papers
and correspondence of the House of Orange from 1552 to 1688. He
also published a history of the Netherlands and in 1847 his most

important work Ongeloof en Revolutie (Unbelief and Revolution),

which was a philosophical interpretation of history based on
Calvinist premises. Van Prinsterer made several attempts at

journalism, publishing the journal, Nederlandsche Gedachten

(Dutch Thoughts), from 1829 to 1832 and from 1869 until his death

in 1876. He also published a daily newspaper from 1850 to 1855

but none of these was a great success. During the debates about

the revision of the Constitution in 1840, from 1849 to 1856 and

again from 1862 to 1865 he served as a member of the Dutch Parliament

where he put what became known as the "Anti-Revolutionary" Viewpoint.3
Educated in upper class liberal circles van Prinsterer was

enthusiastic in his support for the views of Rousseau and at

university became a close friend of Thornbecke who was later to

become the great Liberal leader in the Dutch Parliament. These

enlightened views were challenged in 1828 by his marriage to a

pious and enthusiastic Calvinist whose views slowly began to

influence him. The preaching of the Calvinist leader Merle

d'Aubigne at the Court of William I (VI) and the events of the

Belgian revolt also shook van Prinsterer's liberalism and in the

1. This broke out in 1830 see: Edmundson, 1922, History of Holland,
p.389-410.

2. 2Zylstra, 1956, Who was Groen?, p.3-7; Vlekke, 1945, p.309

3. 2Zylstra, 1956, p.6-9.
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years following he slowly came to accept a thorough-going Calvinism.
Once converted he became a fanatic for his religion and attempted
to apply Calvinist theories to all areas of 1ife.l

Despite van Prinsterer's great intellect and unbounded
energy he made little real progress in Dutch society. To the masses
he was an.aloof intellectual while his social equals looked down
upon his essentially simple faith in Calvinism.2 But after his
death his mantle fell upon the greatest of his disciples, Abraham
Kuyper (1837-1920), who took over his views and applied them in
such a way as to gain mass support. Originally an advocate of
theological liberalism, Kuyper had been converted to the Calvinism
of the Synod of Dort3 during his first pastorate by the simple
faith of his congregation.4 In Kuyper the aristocratic and
populist elements of the Dutch Calvinist revival merged and members
of the Separated Christian Reformed Church became his strongest
supporters although until 1886 he remained a member of the State
Church.5

Kuyper was a man of action with a tremendous intellect; He
took over van Prinsterer's policies and the small political
grouping which had supported van Prinsterer's efforts in and out of
Parliament and, with the aid of thousands of disenfranchised
Calvinists, created a mass movement. This movement developed
into the first modern political party in the Netherlands, the

Anti-Revolutionary Party, which is still a force in Dutch politics.

1. ibid, p.3-4, 11-12.

2. ibid, p.1l0; Vlekke, 1945, p.309.

3. The Synod of Dort was convened at Dortrecht in the Netherlands
and held 154 sessions during the period from 13 November 1618
to 28 May 1619. The Divines of Dort condemned the teachings
of the followers of Jacob Arminius (1560-1609) and declared
that while "true Christianity"™ made the individual's salvation
depend entirely upon the sovereign will of God the Arminians
made man the ultimate author of his own salvation thus mini-
mising the glory of God. See: McNeil, 1967, p.263-266.

4. Vanden Berg, 1960, Abraham Kuyper, p.l1l6-45.

5. ibid, p.90-100, 128-161, and 161-174.
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As leader and theorist of his party Kuyper led it to victory and
became Prime Minister of the Netherlands in 1901. He held this
post until 1905 when he was defeated in the elections and retired
from parliamentary 1ife.1

The State was forced to tolerate and then support Christian
schools and a network of other Christian organisations emerged.
The whole structure of Dutch society was changed by the creation
of power blocks based not upon class but on religious divisions.
Thus each idealogical grouping gained the right to maintain its
own newspapers, trade unions, political parties, schools and even
universities. In this way Calvinist, Catholic and Secular
social power structures were created which came to be referred to
as the verzuiling, or pillars, of Dutch society.2

The Anti-Revolutionary Ideology

As the Dutch Calvinist movement gained momentum throughout
the nineteenth century its leaders formulated what they referred
to as "Anti-Revolutionary principles" upon which they claimed to
base their social and political actions. The earliest systematic
account of this Calvinist ideology was given by Groen van Prinsterer
who provided the theoretical foundations upon which Abraham Kuyper
later built;3 Kuyper developed and incorporated van Prinsterer's
insights within his own theological and philosophical framework,
providing the Calvinist movement with a general theory of social

. . - 4
involvement by which to legitimate its activities.

‘1. ibid, pp.162-174 and 203-257. In fact in 1908 Kuyper returned
to politics as a member of the Dutch Second Chamber which is
similar to the British House of Lords.

2. Edmundson, 1922, pp.405-428; Lijpart, 1968, The Politics of
Accommodation, pp.l16-23; Bagley, 1973, The Dutch Plural Society,
pPp.1-37; Fogarty, 1957, Christian Democracy in Western Europe,
pp.172, 301-302, 317.

3. Both Bilderdijk and da Costa had produced significant works
in which elements of the Anti-Revolutionary position are to
be found.

Algra, 1970, pp.52-61 and 83-94.

4, Algra, 1970, pp.304-316.

Kuyper, 1891, Christianity and the Class Struggle, pp.l4-16
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In the mid-1830s, when van Prinsterer began his theorising,
Dutch intellectuals tended to accept a nationalistic interpretation
of the history of the Netherlands which, due to its emphasis on
the "golden age" of the seventeenth century, had strong Calvinist
overtones. Bilderdijk had developed this type of history in his
own way, stressing what he considered to be the crucial role which
Calvinism had played in creating the Dutch nation.l' It was on
this foundation that van Prinsterer erected his own theories.zt
In a similar way S. J. du Toit, in South Africa, produced his
interpretation of Afrikaner history, following the general pattefn
of butch nationalist historiographx by glorifying a past golden
age which was the fruit of Calvinism.3

When van Prinsterer constructed his own Calvinist interpreta-
tion of history he, unlike Bilderdijk, did not restrict himself
to the history of his own People, the Dutch Nation, but offered
his readers a general theory of the dynamics of history itself.
As the official historian of the House of Orange van Prinsterer
produced voluminous evidence which supported the claims of a
narrowly Dutch Calvinist Nationalism. But as a éhilosopher of
history he strove to produce a Calvinistic theory which went beyénd
theAparticularism of any given nation, to embrace the whole of
mankind. This theory, it is true, grew out of Dutch nationalist
historiography and no doubt.gained much of its appeal from its
ability to underpin such a limited interpretation of history. Yet,
once created, van Prinsterer's universal theory of the dynamics
of history gained an appeal of its own that went far beyond the

earlier Calvinist accounts of the history of the Netherlands.4

1. Kuyper, 1906, Bilderdijk in Zijne Nationale Beteekenis, pp.34-38.

2. wvan Prinsterer, 1904, Ongeloof en Revolutie, p.32 and note p.389.

3. du Toit, 1877, Die Geskiedenis van ons Land in die Taal van ons Volk;
van Jaarsveld, 1961, The Awakening of Afrikaner Nationalism, pp.1l14-121

%, van Prinsterer, 1904, pp.l-15.
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What van Prinsterer did was to look beyond the simple statement
that in the past €alvinism had produced the golden age of the Dutch
People during the seventeenth century, and ask why that golden age
had departed. This approach led him to ask questions about the
significance of the French Revolution and recurrent revolutionary
movements of his own day.l In this way his work resembles that
of de Toqueville, Durkheim, Weber and Troeltsch, as a contribution
to the debate about the sociological significance of revolutionary
movements.2

Van Prinsterer's major theoretical work Unbelief and Revolution

sums up in its title his central argument: unbelief leads inevitably
to revolution. In making this claim the scope of van Prinsterer's
work becomes clear. His is not simply a nationalist claim based
upon the Dutch past but a generalised statement that whenever and
wherever unbelief appears revolution and social disintegration will
follow. On this basis van Prinsterer could claim to be offering
a scientific interpretation of history, which was Verifiable in the
experience of his readers, and through an examination of the
historical process,itself.m

But, if van Prinsterer's theory is summed up by the words
"unbelief and revolution", it is not exhausted by them. For in
his view, while ideas were the motive force behind the historical
process they were not totally divorced from social conditions.
Ideas in the form of religious beliefs and uq&imate commitments,

he argued, produced social conditions. Equally, however, the

1. ibid, pp.l6-35

2. cf. Nisbet, 1967, The Sociological Tradition; & Aron, 1967,
Main Currents in Sociological Thought. As far as I know no
study has yet included van Prinsterer in such a comparison
with other Conservative social thinkers.

3. van Prinsterer, 1860, The Anti-Revolutionary Principle, pp.2 and 377
van Prinsterer, 1904, pp.xvii-xxv. 1In a strange way van Prinsterer's
use of history is similar to that of Marx; cf. Aron, 1967, pp.151-157
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social environment in which men found themselves contributed to

the formation of beliefs which they came to hold.’l

Many different philosophies are encountered by the historian
in the course of his work and each needs to be considered in itself.
Despite this van Prinsterer claimed that all belief systems can be
reduced to two diametrically opposed basic commitments. On the
one hand, he argued, there are those beliefs which are derived
from Christian Revelation and on the other there are those which
are grounded in the rejection of that Revelation. In his own day
this opposition to the Gospel clothed itself in what van Prinsterer
called "the Revolution". 1In doing so he alluded to the French
Revolution of 1789 which he believed represented the greatest
manifestation of the revolutionary spirit in history, but which
did not exhaust the meaning of the Revolution,itself.2

In essence revolutionary thought removed God from human affairs
and in doing so reduced all legal notions from absolute principles,
dependent upon divine decrees, to the arbitrary'enforcement of
human opinion by the State. This removal of God from legal and

constitutional affairs, van Prinsterer claimed, had led to the

excesses of the ancien regime, by creating a climate of opinion

which identified the interests of the nation with those of the
monarch. In doing so it allowed the ruler to use his powers in
such a way as to destroy the freedom and constitutional rights
of his subjects.3

Revolutionary thought set up human Reason as the ultimate
authority in life. This produced an idolatrous cult of Humanity

which made Man, and in practice particular men, the judge of all

1. van Prinsterer, 1904, pp.332-369; 1860, pp.4 and 10-13
2. van Prinsterer, 1904, pp.230-262; 1860, pp.l-4
3. van Prinsterer, 1904, pp.197-229; 1860, pp.5-10
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things. As a result the excesses of the ancien regime came to be

seen as crimes against Humanity to be corrected in a bloodbath of
revolutionary struggle guided by the dictates of Reason. Once under-
way this revolutionary reaction to the arbitrary power of the sovereign
led to its replacement by the unlimited freedom of the people. This
in turn brought such chaos that it led to the development of an
equally unlimited and arbitrary power. This power was vested in
the central government in an attempt to restore order after the
confusion created by the exercise of unlimited freedom by the masses.
Thus Revolutionary thought justified oppression by the despotic
ruler and then led to his overthrow by the masses in the name of
Reason..and Freedom. Their excesses in turn led to the creation of
a tyrannical government which in itself created the seeds of
future revolutions in an essentially unstable social situation.l

The key ideas of the Revolution: Equality, Fraternity and
Liberty, were essentially good. But, van Prinsterer argued, within
the system of revolutionary thought they led to a universal democracy
that made just government impossible. Liberty, Equality and
Fraternity in themselves expressed legitimate aspirations found
in all men and in a sense could be described as the true fruits of
the Gospel. But, just because they originated as fruits of Christianity,
they must not be accepted as Christian virtues wherever and whenever
they appeared. Christians must always test ideas to see if they
retained the savour of the Gospel or whether they had been poisoned
by the atheism of the Spirit of Revolution.2

Recognising no authority greater than God, a Christian could

remain free to criticise the abuses of power by existing governments

1. wvan Prinsterer, 1904, pp.263-330; 1860, pp.7-13.
2. van Prinsterer, 1904, pp.129-154; 1860, p.5.



21.

and desire greater freedom. But the freedom he desired must be
freedom within the Law of God, not the unlimited freedom of the
Revolution. By removing God from their system of thought the
followers of revolutionary doctrines sought a freedom which
inevitably became the source of a general scramble for power in
which every man was a law unto himself. In this situation the only
law left was the law of the strongest as brute force prevailed in
human affairs.l

On the basis of this analysis van Prinsterer urged Christians to
unite in their common allegiance to the Gospel and thereby to
resist the inroads which revolutionary thinking was making into the
very heart of the Christian community. To do this Christians must
see through the cleverly disguised revolutionary doctrines which
appeared under the mask of Liberalism and which seemed to offer
a middle road between the outright rejection of all the Revolution
stood for and its more extreme manifestations. The acceptance of
revolutionary ideas, van Prinsterer constantly reiterated, wa§ not
something which could be selective. In accepting the Revolution
one accepted or rejected a whole system of thought, not individual
doctrines. It was this truth which Liberalism hid by suggesting
that those aspects of Revolutionary insights which were "valuable"
could be separated from the destructive force of the Revolution
itself. Yet Liberals, as the experience of the Separated Christian
Reformed Church had shown, were "liberal" only when forced to be
by their own lack of effective power. Once in complete control
of a situation Liberals ceased to be tolerant of other viewpoints

and imposed their own totalitarian system upon all men. This action

1. van Prinsterer, 1904, pp.l6-58; 1860, pp.2-3 and 28-33;
cf. Hobbes, 1966, Leviathan, pp.98-102;
cf. Burke, 1910, Reflections on the Revolution in France, pp.89-95.
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brought them into conflict with Christians who held doctrines which
were incompatible with the basic tenets of Liberalism. Liberals,’
and others affected by revolutionary thought, believed in the
equality of men and the essential unity of mankind. But, if the
Gospel were to be believed, God favoured some men more than others,
thus dividing humanity into two radically opposed groups, the saved
and the lost. In this way Christians totally denied the position
of the Liberals and thus earned their undying enmity;l

van Prinsterer had no illusions about the enormity of the
task facing the Christian community. To preserve their religion, he
believed, Christians must be active in promoting the Gospel in
all areas of life. They must develop their own political theories,
versions of history and social movements. But above all they must
be diligent in educating their children in a Christian manner.

The greatest challenge to the Gospel lay in the realm of
education. This was because education was the chosen means by
vhich followers of revolutionary thought hoped to reform the world
and create their "new man" freed from the fetters of religious dogma.
At the baptism of their children Christian parents swore before the
assembled members of the Christian community to raise their children
in the love and nurture of their Lord. If this vow were to be
fulfilled then the parents who took it must of necessity have a
say in the education of their children and should be able to watch
over their children's education to ensure that they in fact did
receive a Christian education and were not subtly indoctrinated

3
with anti-Christian views.

‘1. van Prinsterer, 1904, pp.174-229, and pp.370-391;
van Prinsterer, 1860, pp.20-23 and 27-33;
cf. Dewey, 1934, A Common Faith.

2. wvan Prinsterer, 1904, pp.391-406; 1860, pp.34-37

3. wvan Prinsterer, 1863, Vrijheid van Christelijk-Nationaal Onderwys,

pPpP.X-X-XI, and XXXVIII-XLI.
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Individual parents, however, could not expect to stand against
the State in this struggle to protect their children from revol-
utionary influences. Therefore the Christian community as a whole
must recognise its responsibility in this matter and assist parents
to fulfil their baptismal vows by establishing Christian schools.
Only if Christians stood together on this issue would they be able
to resist the demands of the State which was promoting an education
system based on revolutionary principles. 1In arguing this case,
can Prinsterer coined his famous slogan, "In isolation is our
strength", which was to become the rallying call of the Calvinist
movement.l

Abraham Kuyper's Neo-Calvinism

After the death of van Prinsterer in 1876 Abraham Kuyper
assumed the leadership of the Dutch Calvinist movement. He
strengthened the theological and philosophical base of the Anti-
Revolutionary ideology and made it accessible to the masses in a
popular form. Many simple believers had accepted the general
thrust of van Prinsterer's arguments but were unable to apply them
in either their devotional or practical lives. It was the genius of
Kuyper that he was able to do this for them through a host of
popular books and articles @s well as in his frequent speeches and
sermons. In addition to popularising the Anti-Revolutionary
position, Kuyper also produced weighty works of scholarship to
buttress the movement and give it an intellectual respectability.

In this way Kuyper established the movement and turned it into the
social and political force which it became during the latter decades

of the nineteenth and early twentieth centuries.3

1. Mackay, 1911, pp.20, 30-32.

2. Algra, 1966, pp.304-316. An example of Kuyper's popular writings
is his book The Work of the Holy Spirit, 1900.

3. See pp.l5-/%; Kuyper's Principles of Sacred Theology, 1898a, is an
example of his scholarly work.
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The basis upon which Kuyper built his contribution to the Anti-
Revolutionary ideology was the traditional Calvinist doctrine of the
sovereignty of God. Here was a belief with which the simplest
believer could immediately identify and which Kuyper was able to use
to legitimate the Anti-Revolutionary movement's social and political
actions among Calvinists. In doing so he turned what had previously
been a soteriological belief about individual salvation into a
redemptive fact that embraced the whole of creation, thus diverting
the believer's attention from the state of his own soul to the con-
dition of society.l

The innovation which Kuyper made in Calvinist dogma can be seen
by comparing his writings with those of his contemporary, the English
Calvinist, Charles Spurgeon. For Spurgeon the doctrine of the
sovereignty of God was important because it showed the believer that
God,and God alone, could save the sinner through the redemptive work
of His Holy Spirit. In this way Spurgeon placed the doctrine strictly
within a framework of salvation and related it to the other Calvinist
doctrines of total depravity and irresistible grace.2 Kuyper, by
contrast, placed God's sovereignty in a redemptive relationship with
the theology of creation, ailowing him to glory in the world which
God had made. Spurgeon, however, failed to develop the doctrine of
creation and in fact seems to have regarded the world as an essentially
evil place in a semi-gnostic sense. Practically this meant that, while
Spurgeon had real sympathy for the poor, his beliefs about the inherent

evil in men and the supernatural nature of salvation prevented him

1. Kuyper, 1898, Lectures on Calvinism, pp.99-142; Kuyper, 1900, pp.338-366.
2. "total depravity" - the belief that fallen man is unable to do
> anything by his own efforts which will merit salvation or please
God; "irresistible grace" - the belief that once elected to salvation
and called by the Holy Spirit the sinner cannot resist the will of
God making certain that all whom God elects to save are in fact saved.
These are two of the five points of Calvinism agreed upon at the
Synod of Dort: see pp./§ and 41 3 and Spurgeon, n.d., On Divine Sovereignty,
1960, Sermons on Psalms.
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from taking any éffective social or political action to alleviafé
their suffering. But Kuyper, because he had developed his doctrine
of the sovereignty of God to embrace the doctrine of creation; was
able to take effective action to combat the evils of his day.l

This contrast between the soul-saving evangelism of Anglo-Saxon
Calvinism and Kuyper's Dutch Calvinist view of life as a religious
totality can be seen in the different uses which each tradition made
of the slogan "Christ is Lord of All or not at all." To men like
Spurgeon the message of the slogan was that Christians must "witness"
for Christ at all times and in all places in the hope of saving lost
souls. Kuyper and his followers understood the slogan in a completely
different way. For them it expressed their belief that Christ must
be Lord of every aspect of a man's life and not just a small area
called his "spiritual" or "religious" life. Christ, Kuyper argued,
was not interested simply in the salvation of souls but in the whole
man. Therefore, the Christian must make the Lordship of Christ a
reality, by applying Christian principles to every area of life and
thus developing an integrated way of life.2

In answer to the question "Why should Christians develop their
own way of 1ife?", Kuyper argued that Christian theology teaches the
existence of two types of people in the world - the saved and the
lost. The “"saved" are Christians who have accepted God's salvation
and bowed before Him, submitting their will to His. The "lost" are
those who reject the Gospel and live in wilful rebellion against God
by ignoring His commandments. As a result Christians were not only
to try to win their fellow men for Christ but also to struggle with

them in all areas of life to see that God's commandments were

1. Jellema, 1957, "Abraham Kuyper's Attack on Liberalism", Review of
Politics, vol. 19, 1957.
Kuyper, 1891, Christianity and the Class Struggle; Sills, 1973,
‘An Examination of the Social "and Cultural Dimensions of the View

of Life Preached by C. H. Spurdgeon, pp.9-12 and 19-20.
'2. Kuyper, 1898, pp.99-142.
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not wilfully disobeyed. As a corporate body, therefore, Christians
had to serve God in all social institutions and not simply in the

institutional Church.1

When arguing his case Kuyper acknowledged that non-Christians
often produced good works which were worthy of praise. He also
recognised that Christians do evil which deserves condemnation.

But these facts, he believed, must not make Christians accept an
ungodly compromise in which everything not obviously opposed to the
Gospel was accepted as good. Instead Christians must struggle con-
tinuously to bring all of their thoughts and actions under the
scrutiny of God's Word and in this way examine every aspect of their
lives in the light of the Gospel. From the Holy Scriptures of the 0l1d
and New Testaments they must draw principles by which to live and
through which they could judge the work of non-believers. Thus
principle must be set against principle, the Gospel against unbelief,
lifestyle against lifestyle, in a life and death struggle for the
control of God's creation. What Kuyper was calling for was not
revival but the continued reformation of the whole of 1ife.2

From this basis Kuyper approached the question of Christianity
and politics. For him "Christian Politics" was not only possible
but essential for the continued existence of the Christian community.
Using the doctrine of creation as his basis Kuyper argued that
Mankind was created in an organic unity and not in small groups or
isolated individuals. In this way he argued against the laissez-
faire liberalism which dominated Dutch political and economic life

throughout the nineteenth century and which he considered un-Christian.

1. Kuyper, 1898a, pp.l50-176.
2. Kuyper, 1898, pp.3-45. For a modern statement of this position see:
Will All the King's Men ...?, 1972, ed., R. L. Carvill.




27.

Instead Kuyper was prepared to argue for State intervention to
protect the weak and maintain justice in society. At the same time,
however, he rejected the socialist solution to social justice because
he believed it led to the domination of economic life by the State
and was just as likely to produce injustice as was Capitalism.L'

Kuypér's views about justice in society are complex and at
times difficult to understand, although essentially they concern the
limitation of power in an.attempt to prevent any one group dominating
all others. Man's political life, he believed, should have developed
organically from the family unit. But this possibility had been
thwarted by the Fall and the entrance of sin into the world. 1In
this situation life on earth would have been hellish as each sought his
own good to the detriment of his neighbour. Therefore, God in His
mercy had allowed men to develop mechanical means of government which
restrained the effects of sin in the world.2

The present situation was therefore a compromise between what
God originally intended for man, and the chaos threatened by the
effects of the Fall. As a result the State, and with it all asser-
tions of power through the existence of kings, rulers, magistrates,
armies and the police, were unnatural developments necessitated by
an unnatural situation. The effect of these institutions upon the
life of Man was that on the one hand the human spirit automatically
rebelled against the limitations which they imposed upon Man's freedom,
while on the other, corrupt men sought to use them to increase their
own power over their fellows. Thus the battle between Liberty and
Authority was deeply rooted in the very being of Man and his social

environment, following His first rebellion against God.3

1. Kuyper, 1898, pp.98-101; 1891, pp.l5-18 and 48-52.
2. Kuyper, 1898, pp.l100-101.
3. Kuyper, 1898, pp.l01-104.
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The distinctions made by Kuyper in this argument may strike the
~ reader as rather strange. On the one hand he admits the necessity
of the State and its allied institutions while on the other he main-
tains that the very existence of these restraints upon the individual's
freedom is going to be a source of continual friction in society.
Yet there is an inner logic to his argument which allows him to
justify the use of power by the State while at the same time limiting
that power and allowing for the possibility that under certain cir-
cumstances rebellion may be justified. This attitude is in marked
contrast to the position argued by British Christians in 1889 when the
supposedly radical publication Lux Mundi justified the established
order by appealing, in an uncritical and simplistic manner, to Paul's
argument in Romans 13.

Kuyper's ideal constitution was that of a republic where
office holders would be elected by popular choice. But he did not
make this an objective in his political programme and was prepared
to accept a monarchy as suitable for the Dutch People.2 Contrary to
the claim made by Davenport, however, Kuyper explicitly rejected the
idea of a theocracy, arguing that "a theocracy was only found in
Israel, because in Israel, God intervened immediately“,3

In accepting the democratic form of government as the best
choice possible Kuyper distinguished his view of democracy from
democratic theories based on the doctrine of popular sovereignty.
This justification for democracy he replaced with his own Calvinistic
theory of "sphere sovereignty" which he established on the basis of
his doctrine of the sovereignty of God. To bring theology into

politics in this way may appear to be a convenient way of evading

1. Gore, 1889, Lux Mundi, pp.318-339, 1921 edition.
2. Kuyper, 1898, pp.l1l05-107.
?. ibid, p.1l08
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hard political thinking but in fact Kuyper was attempting to con-
struct a basis for Christian political action firmly rooted in
1
Christian principles. 1
For Kuyper the sovereignty of God had a direct bearing on human
life, and as a result on politics, because it taught that God alone
is the supreme ruler of men and therefore no man has a right to
demand obedience from another man. The authority of men over men is
thus a relative privilege granted by God as part of Man's duty to
serve God and his fellow men. He believed that sin alone necessitates
government, by contrast with doctrines like those of popular sovereignty
which imply that government is natural and that men have a right to
delegate to other men the power to rule over them. This act of
delegation then gives rulers the right to demand obedience from
their fellow men and to force those who would question their authority
to obey them. Popular sovereignty thus creates a form of political
life which is ultimately based upon sheer force, devoid of all
principle and it is thus unacceptable to the Christian.2
Kuyper argued that the acknowledgement of God's sovereignty
limited such power and made possible political actions based upon
principle rather than force. He explained his theory by saying:
"In the Calvinist sense we understand hereby, that
the family, business, science, art and so forth
are all social spheres, which do not owe their
existence to the State, and which do not derive
the law of their life from the superiority of
the State, but which obey a high authority within
their own bosom; an authority which rules by the
grace of God, just as the sovereignty of the
State does.
This involves the antithesis between State and
Society ... these different developments of social

life have nothing above themselves but God, and ...
the State cannot intrude here ..."3

1. ibid, pp.103-4, and 108-112.
2. Kuyper, 1898, pp.l08-113.
3. ibid, p.l16.
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By means of this theory Kuyper hoped to place a legitimate
limitation upon the function of Govermment and thought that he
had resolved the age old conflict between State and Church.

In the past the Chprch had conflicted with the State but now

Kuyper pointed out the potential within society for equally

important conflicts between the State and various other

social institutions. He also hoped to resolve these conflicts

by giving each social institution its legitimate sphere of

influence and restricting the function of the State to that

of administering justice.l Having said this Kuyper did not

expect a situation of perpetual peace to prevail. Rather,as a

realistic politician, he recognised that political life is constantly

changing and thus he built a potential for conflict into the heart

of his theory. Explaining his expectation of conflict he wrote:
"It is here of the highest importance sharply to keep
in mind the difference between the organic life of
society and the mechanical character of government...
From this arises all friction and clashing. For
government is always inclined, with its mechanical
authority, to invade social life ... on the other

hand social life always endeavours to shake off
the authority of government L.um2

This situation of continual friction in society was one which,

Kuyper believed, men must come to terms because it is a part of

life resulting from the Fall. His pluralism, therefore, was not

an attempt to abolish social tensions but to make them bearable.
Kuyper saw Man's greatest hope of liberty in social conflict

and because of this was prepared to accept the problems which
political life creates. For him the State and society existed

to interact with each other in such a way that total corruption

in the State or any social sphere became impossible. It was the

1. Kuyper's view of social justice was a positive one which
involved State action to protect the weak - Kuyper, 1898, pp.l16-127.
2. ibid, pp.1l16 & 120.
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hope ©of Kuyper that his theory of government and society would
minimise the effects of conflict upon the members of society and
so improve the lot of Man upon earth. He had no illusions about
creating a perfect society but he was attempting to work towards

a just one.l

1. KXuyper, 1891, pp.55-64; 1898, pp.l1l6-127.
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various magazines and books from the Netherlands and America.l
Ministers were sent on deputation work to the Netherlands2 and America3
and Dutch Calvinists came on deputation to South Africa.4 Finally,
members of the Reformed Church corresponded with Calvinists in both
America and the Netherlands on topics of mutual interest.

Membership of the Reformed Church 1899-1919

The following table gives details about the growth of the
Reformed Church in South Africa between the years 1899 and 1919. It
is taken from the Church Almanak and lists the congregations as they
are found in the Almanak. For convenience six sample years have been
chosen to indicate the direction of growth and the overall growth or
decline of each congregation is indicated by + or - signs after the

name of the congregation.

1. These were advertised in the Churxch's publications and are to be
found in the Church archives.

2. Bl.C., 14/10/11, art. 8.

3. Jc, 9/9/1914, art. 22.

4. AvT, 1913, art. 10; AVC, 1911, art. 81; JC, 2/5/1802, art. 9.
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Congregation 1899 1904l 1905 1910 1915 1919
TRANSVAAL

Rustenburg - 1180 996 996 1456 721 797
Pretoria +- 992 1002 1263 744 776 837
Potchefstroom + 326 800 532 648 853 861
Waterberg + 278 350 369 478- 530 525
Lijdenburg + - 275 329 360 172 216 184
Piet Retief + 142 132 164 164 215 -
Pietersburg + 177 170 176 255 270 265
Heidelberg + - 274 300 407 370 430 395
Middleburg, + 142 137 407 179 258 294
Bethal + 100 182 90 148 241 241
Volksrust - - - - - 93 86
Lichtenburg + 16l 167 187 263 289 286
Johannesburg + 450 743 700 680 893 1209
Krugersdorp + 130 252 332 431 407 436
Vrijheid - 87 55 60 33 42 35
Paulpietersburg - - 98 86 71 77 66
Wolmaransstad + - 104 101 130 173 159
Zeerust + - 87 117 453 151 212
Erasmus - - 74 - 521 506 450
Standerton - - - - 73 73 64
Germiston + - - - 145 240 450
Roos Senekal - - - - 115 174 182
Belfast - - - - 80 93 95
Schweizer Reneke + - - - 71 86 -
Krokedilriver + - - - - 251 291
Christiana + - 74 79 - 41 63
Breyten - - - - - 110 80
Zwartruggens + - - - - 330 370
Koster - - - - - 723 704
Ermelo + - - - - - 6l
Matiabes + - - - - - 99
ORANGE FREE STATE

Reddersburg - 750 599 492 763 600 577
Bethulie + 331 436 500 475 450 480
Ventersburg + 179 182 160 262 340 192
Fauresmith + 168 96 122 168 200 200
Boshof + 111 80 105 134 110 116
Ladybrand + 126 150 203 223 212 223
Vredefort + 96 109 141 204 266 221
Philippolis + 66 53 75 147 149 122
Petrusburg - 303 239 232 325 261 276
Wepener - 69 57 64 37 20 19
Thaba Nehu - 71 65 55 50 25 37
Bloemfontein + - 131 222 313 347 487

1. This is the first post-war year for which statistics are available.
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Congregation 1899 1904 1905 1910 1915 1919
Lindley + - - - - l64 175
Frankfort + - - - - 118 139
Hoopstad - - - - - 39 36
Zastron - = - - - - 50
Theunissen + - - - - - 108

CAPE PROVINCE

Burgersdorp - 859 782 712 751 640 689
Middleburg - 559 637 600 571 571 452
Colesburg + 178 147 160 203 239 235
Philipstown + 352 359 359 406 432 430
Aliwal Noord + 128 172 157 241 254 260
Dordrecht + 78 59 6l 115 162 185
Darkly Oost - 297 215 222 283 288 266
Steynsburg - 485 526 526 6l4 620 586
Venterstad + - 225 230 231 256 259 254
Postmaburg + 304 316 280 347 476 458
Sterkstroom - 197 89 56 75 85 72
Vrijburg - + - 92 34 40 66 114 95
Jamestown + - - 124 125 206 176 181
Elliot - - 79 79 83 99 74
Moltene + - 135 138 141 167 165
Clanwilliam + - - - - 34 54
Stijdenburg + - - - - 50 62
Hofmeyer + - - - - 52 62
Delportshoop + - - - - 50 84

In addition to these congregations the Reformed Church had
congregations at Humpata in Andgola and Eldoret in Kenya. The statistics
indicate a gradual drift away from the old established areas towards
newer areas. Generally this coincides with a population movement
towards Johannesburg.l The migration of members of the Reformed
Church towards the Johannesburg-Vaal Triangle area is greatest between
1899 and 1904 and 1915-1919. In view of the general conditions in
South Africa at this time the movement is not as great as might have
been expected. What is clear from the statistics is that old centres
of population were slowly being deserted in the northern areas of the
Cape and the Transvaal while those in the central Transvaal grew.
However, changes are not uniform and show that substantial groups of

Reformed Church members went to places where the Reformed Church

1. C£f. Wilson & Thompson, 1971, pp.l172-176 & 202-205.
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was well established, like Potchefstroom, instead of simply to
Johannesburg. This is explained by the existence of poverty among
Church members and the knowledge that the Reformed Community would

take care of them.l

1. Cf. Coetzee, 1953.
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CHAPTER SEVEN

The Practice of Faith, Social Conditions

and some examples of Church Discipline

The Piety of the Reformed Community

The Calvinism qf the Reformed Community found expreésion in the
daily lives of its members in a thousand ways. In addition to their
membership of the Reformed Church, membership of the Reformed community
was recognisable by a whole social ethos.l Each family practised
regular family.devotions which involved the reading of the Bible and
singing of a psalm after meals, particularly the evening meal.

The Bible was taken as the standérd by which their whole lives should

be conducted and there was a great fear of being influenced by un; ’
Scriptural ideas.3 If a man held the right beliefs and lived an

honest upright life then he was considered a good Christian.4

The evangelical emphasis upon personal devotion and a conversion
experience was looked upon with scepticism and seen as being taiﬁted
with an anti-Calvinistic mysticism.5 In essence mystical theology,
of which evangelical theology was regarded as one branch, was réjected
because of its supposed Roman Catholic origins and assumed opposition
to the teachings of the Reformed.6 True piety for the Reformed
consisted in orthodox beliefs and high ethical standards which resulted
in an exemplary life. For them religious experiences were not part

of the normal Christian life. Sanctification, in Reformed theology,

1. Murray, 1877, pp.374-378; Murray, 1954, ed., Young Mrs. Murray goes
to Bloemfontein 1856-1860, pp.49-59.

2. Information from conversations with older Church members.

3. Cf. Postma, 1918; and information gained in conversation.

4. He had, of course, to be a good Church member and while he was
considered a "good Christian" Reformed theology did not say that he
in fact was, but in practice this seems to have been assumed.

5. Warfield, 1956, Biblical and Theological Studies, pp.445-462 A
6. Het Kerkblad, 1/7/1903, ; this may also stem from the opposition
of the Groeningen theologians to Calvinism in the Netherlands and
their preference for mystical theology, Mackay, 1911, pp.56-57.
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came about not through a sudden experience of spiritual power nor by
hard work on the part of the believer, but by the work of God in the
believer which in turn produced good works in him. Because of this the
believer must trust in the promises of God that he would be sanctified
and needed to understand correctly the Biblical teaching on the nature
of sanctification. This emphasis on belief rather than experience
underlines the rational element in Calvinist theology, observed by
Weber,l and is echoed in Kuyper's insistence on the primacy of principle
in social and political affairs.2

For this reason the Reformed theologian, J. D. du Toit, voiced
his Church's opinion by attacking the Dutch Reformed Church's support

for the Christelijk Strevers Vereeniging (Christian Holiness Movement)

which aimed at encouraging personal devotions and a heightened Christian
experience. Du Toit's attack centred on the question of whether
members of the movement were also members of a Church or not. If
they were members of a Church then he asked why they should feel the
need to join such a society. And if they were not Church members then
he maintained that they ought to join a Church and not a holiness
movement. Societies like the Christian Holiness Movement duplicated
some aspects of the Church and neglected others. As a result the
movement attracted mainly young people with loose Church connections
and diverted their energies from service to the community by catering
for their own selfish emotional needs.

Developing this attack du Toit argued that the Christian Holiness
Movement, and all similar movements, were destructive of Church life
because they ignored some fundamental Christian doctrines and held a

false view of sanctification. At the heart of this attack was the

1. Weber, 1971, The Protestant Ethic and the Spirit of Capitalism, p.l04

2. Kuyper, 1898, p.4.

3. du Toit, 1905, De Streversvereeniging bevordeeld van Gereformeerde
Standpunt; du Toit, 1906, De Christelijk Strevers Vereeniging -
Antwoord.
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question of the nature of the Church. Du Toit believed that the Church
should be a united body which served the religious needs of its members
through faithfully upholding the Christian religion in its entirety.
As a result it did not, by definition, require the assistance of an
additional movement to sanctify its members. Sanctification was the
work of God in the believer within the Christian community of the
Church. If a particular Church failed to proclaim the Biblical message
and taught a false religion thus betraying its calling then the
task of true believers was either to leave that Church and form a pure
one or to reform it. They were not to form a separate society within
the false Church.l

Another fault which du Toit found with such movements was that
they ignored the Bible's teaching about God's promises and the Covenant.
As a result they aimed at leading people, especially the children of
believers, to Christ through the means of a "conversion experience",
instead of trusting God to honour His promises and call His people to
Himself. Following the Methodists these evangelical groups placed
their faith not in the power and promises of God but in their own
ability to effect conversions. This theology was thoroughly Arminian
and opposed to the very essence of Calvinism. Theology and history
were ignored by holiness movements which placed their entire emphasis
on present experiences at the expense of the lessons God had taught
the Christian community throughout its history. Sound teachings
were therefore laid aside in favour of techniques which produced
psychological experiences and led people to join a movement rather than
placing their trust in God and His Word.l

This lack of orthodox theology led inevitably to a lax Christian

life and an undermining of the authority of ministers and elders to

1. du Toit, 1905, and 1906.



105.

enforce Church discipline. As a result the whole Church was severely
weakened by this type of movement. A wrong view of the Christian life
also led to a false idea about the role of the Christian in society.
By emphasising holiness rather than practical living, the "spiritual"
rather than the natural, the world was split into two realms. The effect
of this was that believers divorced their daily routine from their
spiritual life and placed an emphasis upon “winning souls" and a vague
mystical "holiness" rather than applying their Christianity to every area
1

of life.

The Reformed Attack Upon Methodism

Behind du Toit's opposition to holiness movements lay a deep
hatred and profound fear of Methodism. In rejecting and attacking
Methodism the Reformed were not simply opposing a rival theological system
but were resisting a threat to their whole way of life.2 Methodism was
the religion of the English. As such it brought with it the ever present
threat of Anglic:i.sation.3 Where Methodism took root English culture soon
followed. Methodism led to English attitudes about religion and life as
well as the use of the English language in Church services and daily
conversation. As a result the Dutch Reformed Church was undermining
Afrikaner unity and threatening the very existence of the Afrikaner
People by its enthusiasm for Methodist methods and English evangelical
religion.4 At this point it seems clear that the Reformed had begun to
identify Calvinism with Afrikaner nationality and that the one had become
as important as the other to them even though they recognised that not
all Afrikaners were Calvinists. The identification which they were
making points therefore to an inconsistency in their thinking and an

inability to separate Nationalism from religion.

1. du Toit, 1905 & 1906.

2. AVT, 1906, art. 54.

3. Almanak, 1904, pp. 24 & 25.
4. De Maandbode, 15/9/1897
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Because of its "spiritual" emphasis Methodism, like the
holiness movements to which it gave birth, was said to split the
world into two reai% - the "spiritual" and the "natural", the sacred
and the profane. As a result Methodists thought that Christians ought
to concentrate their energies on "spiritual things" like the conversion
of sinners and the perfection of believers. Everything outside of
these narrow limits was considered less than Christian and therefore
to be avoided as much as possible. This meant that Methodists made
a complete separation between every-day life and religious life.
Politics, education and work were of this world and thus of secondary
importance. For this reasons Methodists had no time for Christian
politics or Christian education. Instead they were content to accept
the "neutral" school as a necessary evil.l

But for the Reformed the neutral school meant a school without
religion, tradition or national consciousness. In such a school the
distinctive identity of the Afrikaner People would be lost as they
forgot their history, traditions and religion. Instead of continuing
to exist as the proud and independent nation God had intended, the
Afrikaner People would be reduced to a bastard race, neither black
- nor white, English nor Dutch. And all of this would result from following
the pernicious teachings of Methodism.2

The destruction of the Afrikaner cultural identity was however
only one aspect of the dangers ever present in Methodism. By confusing
the doctrines of sanctification and just%ficatién, it was alleged,
Methodism created moral confusion. This resulted from the tendency

of the Methodists to see conversion as the sole end of the Christian

1. Het Kerkblad, 1/7/1903, 15/6/1904; Almanak, 1904, p.24; 1905, pp.l7-19;
1911, pp.18-20, 99-100; 1912, pp.l17-26.
2. Almanak, 1905.
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life and thus to legitimate any method whatsoever which would bring
about the salvation of the sinner, or at least a profession of faith.
In this way Methodism prepared the way for Imperialism because in
Imperialism Methodist preachers saw a quick way of spreading the
Gospel. The injustices which might result from Imperialist policies
were of no concern to a Methodist because of his willingness to justify
them in terms of the increased opportunities which such policies
created for evangelism. Thus under the influence of Methodist thinking
the progress of the Kingdom of God on earth became identified with
the expansion of the British Empire.1

Worse still Methodist theology supported an unrealistic racial
policy in South Africa. Instead of accepting a long period of gradual
improvement during which the Christian religion would erase the evils
of African society, missionaries under the influence of Methodism
thought that ali that was required to make a native equal with a European
was his conversion. This view totally ignored the effects of tribal
society and the inbred superstitions which resulted from generations
of "natives" living in ignorance of the Gospel. It also overlooked
the fact that many blacks, even those who professed to be true Christians,
retained a deep and undying hatred of the white man. At heart their
secret desire was to rise up and attack the whites to drive them out
of South Africa. Therefore, contrary to its claims, Methodism,
through its over optimistic assessment of the effect of the Gospel
upon blacks was not alleviating the racial situation but simply

avoiding the harsh realities facing whites in South Africa. In this,

1. This argument is hinted at in Reformed writings and is certainly
implied by their view of Methodism but it finds its clearest
expression in Kuyper's book published in 1900, The South African
Crisis, pp.72-75.
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as in its other failures, Methodism posed a threat to the very existence
of the Afrikaner People.l

Various Social Attitudes of the Reformed Community

Members of the Reformed community prided themselves on their
conservatism and ability to retain the traditions of their fathers.2
At various times they objected to circuses,3 boxing,4 the cinema,5
"clubs",6 dancing,7 young men and women bathing together in municipal
dams,8 and the theatre.9 On all of these issues there was a certain
amount of debate although such things as dancing were fairly generally
rejected. The question of whether the theatre was evil in itself or
on account of the use to which it was put was more open. Some Church
members, like F. C. Eloff, were totally opposed to the theatre and

regarded it as an invention of the devil.lo But others were prepared

1. Kuyper, 1900 a., pp.20-27. A factor which may have influenced
Reformed attitudes on this issue would be the close relationship
which has existed between African political movements and Methodism.
This is particularly true during this period when "Ethiopianism",
often seen as a Methodist offshoot, was generally considered to
be a "problem". See: Saunders 1970, "Tile and the Thembu Church,"
‘Journal of African History, XI, 4, 1970, pp.553-570; AVC, 1910, art. 49.

2. Postma, 1918, pp.11-19, and 44-53.

3. BC, 1/2/1917, art. 20.

4. AVC, 1911, art. 4é.

5. BC, 2/12/1913, art. 14; Members varied in their attitude to the
cinema. Some members were very strongly opposed to it while others
had no real objection. J. Chr. Coetzee recalled that when he was
a student in Potchefstroom around 1914 the students went to the
local cinema but many older people disapproved. This information
was confirmed in conversation with other informants.

6. MC, 14/8/1914, art. 9.

7. Although dancing was generally disapproved of and this is often
seen as a characteristic of the Reformed Church, Mrs. J. C. van Rooy
told me that her father Jan Lion Cachet had held favourable views on
dancing if carried out properly and had in fact accommodated himself
to the opinions of rank and file Church members on this issue. Eloff,
1919, pp.30-36.

8. PC, 29/3/1918, art. 4.

9. Eloff, n.d. Het Tonell; this was published in or prior to 1911
because a reply to it by H. Oost, Voor Het Toneel, appeared in May 1911.

10. Eloff, n.d., Het Toneel.
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to take a more charitable viewl and the students at the Theological
School's Literary Department in Potchefstroom were generally agreed
that theatrical performances could be used to the glory of God.2
Strangely enough while holding strict views on so many social issues
which involve the use of leisure3 the Reformed Community never
objected to smoking nor the imbibing of alcoholic beverages. Nothing
which GCod had created was evil in itself. Therefore if He had given
men these things for their enjoyment they ought to be used.4

Reformed Attitudes Towards Other Churches

The Reformed community maintained an official attitude of
friendship towards all other Christian groups even though they might
be bitterly opposed to them theologically.5 Whenever possible they
extended practical help and co-operated on non-doctrinal issues.
These areas of co-operation included the education of Afrikaner
children following the war,7 social work,8 and the sharing of facilities
for the celebration of Dingaan's Dayg' and events like the anniversary
of the Reformation.lo But in recognising the responsibility of
Christians working together for the unity of the Church of Christ on

earth they were not prepared to sacrifice what they considered to be

1. Oost, 1911; AvVT, 1911, Bylae 5.

2. Information from Mrs. J. C. van Rooy.

3. It is noticable that social problems were always identified with
leisure time activities and rarely with guestions of social justice,
housing conditions, etc., Cf. The Shaftesbury Project Newsletter,
March/April 1975 for a discussion of Christian ethical attitudes
in this vein. The writings of the contemporary English Calvinist
Bishop J. C. Ryle show a similar preoccupation Cf. Ryle, 1959,
Practical Religion.

4, Information from informants.

5. Avc, 1910, art. 36.

6. AVC, 1904, art. 46; MC, 10/11/1911.

7. AVT, 1905, art. 26.

8. AVT, 1904, art. 8.

9. Bl.C., Dec. 1909, art. 16.

10. MC, 28/9/1917, art. lO.
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matters of principle.l This dedication to principle led the ministers
of the Reformed Church to warn their congregations about the activities
and false doctrines of other Churches2 and to censure members who were
foolish enough to associate with these Churches.3 Actions worthy of'
censure included attendance at Dutch Reformed communion services,4
having one's children baptised by a minister other than the Reformed
Church minister,5 sending one's children to the Dutch Reformed Sunday
School,6 and even having "Baptist" friends.7

This antagonism to the beliefs of other Christian groups,
especially the Dutch Reformed Church, came to a head in 1912 when the
Reverend Hermanus Bosman, moderator of the Dutch Reformed Church in
the Transvaal, attacked the Reformed Church in his opening address to
the Transvaal Synod of the Dutch Reformed Church. In this attack he
accuged the Reformed Church of betraying the principles of Calvinism
and adopting beliefs and attitudes derived from Roman Catholicism.
Instead of preaching the Gospel as Christ had commissioned it, the
Reformed Church, under Kuyper's influence, had been led astray into an

anti-scriptural preoccupation with political and other worldly activities.

1. AVT, 1904, art. 46.

2. AVC, 1906, art. 54.

3. MC, 19/6/1910, art. 23.

4. Mc, 19/6/1910, art. 7.

5. MC, 11/5/1905, art. 5; 5/1/1906, art. 11; 2/1/1914, art. 18.

6. MC, 19/6/1910, art. 23.

7. MC, 23/3/1911. The objection to "Baptist friends" was probably
a way of objecting to English South African friends. Very few
Afrikaners are Baptists. In Reformed writings there were a number
of attacks on the Baptist theology but these were never developed.
Baptists seem, however, to have been identified with Evangelicals
and Methodists.

8. Het Kerkblad, 15/6/1912, pp.l-13.
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The leaders of the Reformed Church replied to this attack by saying
that Bosman did not understand Kuyper or Calvinism and that it was his
theology which lacked Biblical justification, not theirs. 1 Despite
the polemics the two Churches appeared to make little impression on
each other at the time and the dispute continues into the present.

Some Insights into Social Conditions

In addition to giving information about theological and other
distinctively religious issues the Church Council and Synodal Minute
Books kept by the Reformed Church throw light on general social conditions
in South Africa. After the Second Anglo-Boer War the situation facing
the Reformed Church, and the Afrikaner community as a whole, was a
depressing one. From every side the Church received reports of poverty
and destruction. Only in parts of the Cape did it seem that the Church
had survived without great suffering.3 Nevertheless, in spite of the
gloomy atmosphere around them and the psychological trauma which defeat
had produced on the Afrikaner population, the leaders of the Reformed
community were united in their belief that however bad things might
seem God had not deserted them.4

When Het Kerkblad was republished after the war, with the aid
of funds from the Netherlands, it took up the theme of its last pre-war
editorial. This had been an article based on Psalm 97 verse 1l: "The
Lord Reigns". At the beginning of the war, the editor declared, they
had placed their trust in God. Now that the war was over they must
continue to affirm that trust. Defeat was bitter and had brought with
it much suffering but this should not be an occasion for uncontrollable

grief:

1. Het Kerkblad, 15/6/1912, pp.13-21; Die Jong Kalvinist, 12/6/1912.

2. In fact it flared up at the Synod of the Reformed Church in 1972.
Moodie, 1975, pp.52-72, argues that in time the Reformed viewpoint
gained ground in the Dutch Reformed Church.

3. AvVT, 1903, art. 6, 29, 37, 39, 49; AVO, 1903, art. 26, 41, 53;
AVC, 1903, art. 17, 19, 23, 24, 4l.

4. AVT, 1903, art. 1l; AVO, 1903, art. 1; AVC, art. 1.
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"We must ask ourselves do we really believe that 1
God reigns? 1Is He truly almighty? Can He still save?"

If the answer to these questions was "Yes", as it must be for
true Christians, then they could not afford to wallow in their misery
but must face the future with hope, trusting in God to deliver them.l

The editorial reflects the response to the war found in the
local congregétions of the Reformed Church. Typical of this response
was that of the Church Council in Middleburg, Cape, at its first post-
war meeting. Psalms 27 and 103.1 were read, thanks were offered to God
for delivering them from destruction during the dark days of war, and
prayers were said asking Him to guide and protect them in the future.2
But not all Afrikaners reacted to defeat in this way and many were
tempted to despa:i.r.3 In these circumstances the leaders of the Reformed
Church proclaimed that Christians ought to use the opportunity to draw
their fellow countrymen back to God. To do this they gave an interpreta-
tion of events which explained why God had allowed the defeat of the Boer
armies. God had refined the Afrikaner People by fire and because of
this experience they would be better able to serve Him in the future.
Behind this interpretation lay an identification between Afrikaner
history and the history of Israel. Like the Israelites of old
Afrikaners had suffered for their faith and through this experience
would learn how better to glorify God in the world. Thus by reflecting
on their history they were better able to understand the ways of God

with men and to see their role in His plan for mankind.4

Affirmations of faith such as these were made against a

background of great destruction and loss. From all areas reports of the

1. Het Kerkblad, 1/4/1903.

2. MC, July 1902, art. 1.

3. AvVC, 1902, art. 17; AVT, 1904, art.l.

4. AVT, 1903, art. 1; 1904, art. 1; AVC, 1902, art. 1; MC, July 1902, art.l:;
Almanak, 1904, p.Z21.




113.

devastation and disruptions which accompanied the war came in to Church
Council and Synodal meetings. The minister of the Burgersdorp cong-
regation, and a number of others, had been imprisoned during the war
and some were still imprisoned or at least restricted in their movements.l
Many Church buildings had been destroyed.2 Even those places where
property was not destroyed had not come through the war unscathed.
Very often both Church and manse had been commandeered by the military
authorities along with any horses and means of transport that were
available. Such conditions made the resumption of the work of the
Reformed Church difficult, yet in a very short time the Church was
assuming a major role in Afrikaner societ.y.3

The loss incurred by the Reformed Church as an organisation
in terms of Church buildings, etc., was small compared with the suffering
caused by the war to the Reformed community as a whole. Many members
were left homeless, others had lost all their cattle, and many were
left without any means of livelihood.4 Everywhere there were broken
families to be cared for, widows and orphans to be housed and fed.5
In Bloemfontein homeless families camped on Church land6 and in many
other places the poor needed sustained help over a period of time.7
Local congregations cared for orphans as best they could.8 An orphanage

was founded in Bethulie in 19039 and another in Rustenburg in 1905.lo

1. AVC, 1902, art. 19, 24; MC, Aug. 1902, art. 16.
2. AvT, 1903, art. 1; AVC, 1902 art. 24, 31, 41; MC, Aug. 1902, art. 3.
3. AVO, 1803, 1903, art. 53 ‘MC, 14/8/1903, art. 15; ‘8¢, 16/1/1903, art. 8.
4. Bl.C, 18/9/1903, art. 8; SC, 24/11/1900, art. 13; 4/9/1903, art. 9.
5. sc, Sc, 4/9/1903, art. 9; Avo, 1903, art. 58, 78, 53;_AvVC, 13902, art. 39, 23;
AVC, 1903, art.3l; AVT, 1903, art. 29.
6. Bl.C, 18/9/1903, art. t. 8.
7. sc, 4/9/1903, art. 9; MC, Oct. 1902, art. 10; MC, 22/6/1906, art. 42;
BC, 6/10/1905, art. 16; AVO, 1905, art. 22; 1906, art. 42.
8. Jc, 31/10/1902, art. 7.
9. Het Kerkblad, 15/8/1903.
10. avVO, 1903, art. 8 & 41; RC, 30/6/1905.
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To perform the tasks before it the Reformed Church systematically
gathered information to discover the extent of poverty among its members
and the needs of widows and orphans.l It also began to organise
collections in local congregations,2 and appealed for help to fellow
Calvinists in the Netherlands and Am.erica.3 No exact figures survive
of the overall effects of the war and the extent of the poverty it
created. But the Church did publish figures showing the number of
casualties it suffered during the war. 1In 1899.the total membership
of the Church had been 12,950. During the war 180 men died on the
battlefield and 431 women died in the concentration camps. Thus 611
adults died as a result of hostilities, or, to put it more dramatically,
the Church lost approximately one out of every twenty-one adult members.
In addition, 1,428 children of Church members died in the camps, leaving
a lasting impression of oppression upon the minds of the survivors.

Not all Afrikaners shared with the leaders of the Reformed
Faith their trust in God. Many like the poet Louis Leipoldt (1880-1947),s
were overwhelmed by the disaster which had struck them. Many lost faith
and stopped attending Church.6 From Church Council minutes a picture
of moral decline and despalir emerges against which the Church worked
with all its might. The commandos had taken many husbands away from
their wives for long periods of time and inevitably accusations of

unfaithfulness were made. These charges of adultery were often

l. Avr, 1903, art. 29

2. MC, 4/6/1903, art. 23.

3. AVT, 1904, art. 51. The Internationalism of the Reformed Church is
to an extent inconsistent with its Nationalism. But it is worth
remembering that their allies outside South Africa shared a common
Dutch tradition and therefore were perhaps part of a wider Dutch
Nationalism.

4. de Klerk, 1906, De Gesneuvelden en Gestorvenen van de Gereformeerde
Kerken Zuid-Africa Gedurende den Oorlog 1899-1902. The effect of the
camps upon Afrikaner thinking is seen very clearly in the poetry of
Totius. See p.

5. Grove & Harvey, ed., Afrikaans Poems with English Translations, pp.33-63,
1962. Dekker, 1958, Afrikaanse Literatuur-Geskiedenis, pp.84-97.

6. AVT, 1909, art. 1ll; 1908, art. 32.




115.
supported by the appearance of unexplained children.l

What the war had begun the following years did not relieve. Poverty
continued to increase and despite great efforts the morale of many people
remained low. So bad was this situation that in 1908 the Provincial Synod
of the Orange River Colony was warned that unless the moral decline of the
people was arrested many Afrikaners would sink below the level of the
"natives“.2 The danger of "going native" was no imaginary bogey but an
ever present reality in post-war years. Existing evidence shows a remark-
able degree of inter-racial contact brought about through depressed social
conditions.

Not only were some Afrikaners tempted to associate with non-
whites but an increasing number were drawn towards English society. The
danger of Anglicisation was a great threat to Afrikaners throughout
this period.4 church Councils did all that they could to discourage
contact with the English. Baptisms and marriages in the "English Church"
were subject to censure5 and everything possible was done to maintain
a consciousness of the distinctive Afrikaner identity of Church members.
To prevent defections from Afrikaner society and a gradual erosion of the
self-identity of the Afrikaner People the Reformed Church stressed the
need for "Christian-National" schools. In these schools the history and
traditions of Afrikaners would be taught and their religion preserved.
Therefore parents who sent their children to State or other non-Reformed

schools when a local Christian-National school existed were censured.

1. Mc, 17/10/1802, art. 5; BC, 7/2/1903.

2. Avo, 1908, art. 70.

3. Mc, 29/9/1905, art. 18; RC, 23/12/1910, art. 7; RC, 16/4/1915, art. 6.
See also discussion on censure p.

4. Het Kerkblad, 15/6/1904; 1/8/1909; Almanak, 1911, pp.99-100.

5. Bl.C, 5/4/1907, art. 6; MC, 5/1/1906, art. 1l; BC, June, 1905, art. 3.

6. Mc, 1/8/1902, art. 6; AVO, 1903, art. 57.

7. See p.#4-153 ; AVT, 1903, art. 28.

8. PC, 23/1/1904, art. 18; 20/12/1912, art. 4; RC, 27/1/1905.
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The Church also produced a constant stream of propaganda for
Christian education and attempted to convince Afrikaners of the truth of
its theological views generally.l Complete recovery from the effects of
the war was possible, the Reformed believed, only through faith in God;
and to this end the Church strove to recall the Afrikaner People to the
faith of their fathers.2 To fulfil this commission young men were encouraged
to enter the ministry of the Church and every effort was made to assist
them in training. But prior to 1910 few candidates came forward and a
generally materialist spirit was felt to grip the people.3

Gradually, however, with the economic recovery that began
around 1908 social conditions improved and the effects of the Church's
unremitting stream of propaganda began to be felt. However, the social
disruption caused by the Rebellion in 1914 and the heavy fines imposed
upon the protesters caused further hardship, but by 1919 the situation
had again improved and a new spirit of confidence was evident among
members of the Reformed community.4

The Process of Censure

The Reformed Church prided itself on its theological ortho-
doxy and the application of strict Church discipline to its members. To
understand what this meant to a local congregation and to gain additional
insight into social conditions the following examples are given. They
are derived from a study of the censure reports recorded in the Church
Council minutes of seven representative co_ngregations.5 Although the
general conclusions are clear the exact figures given must be treated
with caution. This is because names were often omitted in discussion

of censure cases. It is not always clear, therefore, whether a particular

1. See p. I44~183.

2. AVT, 1903, art. 55; 1904, art. 1.

3. AVT, 1909, art. 11; 1908, art. 32; AVC, 1911, art. 32.

4. Almanak, 1919, pp.28-30; 1920, pp.60-67.

5. These were Bloemfontein, Burgersdorp, Johannesburg, Middleburg,
Potchefstroom, Rustenburg, and Steynsburg.
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report refers to an old or a new case of censure. To conclude this
section a comparison is made between censure reports from the Johannesburg
and Burgersdorp congregations in the years 1902, 1905, 1910, 1915 and 1919.
In this way the contrast between city 1ife and that of a more traditional
Afrikaner community is brought out.

The fact that most of the work of censure was carried out by
the elders throws interesting light on the power of ministers. Contrary
to popular belief a minister of the Reformed Church was not a protestant
pope. In practice his powers were severely limited by the Church Council.l
The following illustration will make this clear.

In 1908, a Church member of the Burgersdorp congregation was
accused of turning a native girl into a prostitute and running a brothel.
The man was reprimanded and summoned before the Cchurch Council. At a
number of hearings he was alternately abusive and evasive. When confronted
with the evidence against him he claimed that although he must have done
the deed he had no remembrance of it and therefore believed he had been
in a "sin-sleep" as a result of the work of the devil. He appears to
have repented and then continued in his former way of life.

At one stage in these proceedings the minister visited the man
who became extremely angry with him and resigned from the Church. The
Church Council then appointed a commission of elders to investigate this
incident to see if perhaps the man's anger was justified. Had the man
truly repented? And if so was the minister trying to humiliate him by
making unrealistic demands of him?3 In the event the elders vindicated
the minister and the man remained under censure until they were satisfied

that he had truly repented.4

1. From the correspondence in local newspapers Reformed ministers were
clearly thought to have more power than in fact they had: cf. The Friend,
correspondence 7/11/1916 - 27/11/1916; Potchefstroom Herald, 2/10/1914,
6/7/1915.

2. BEC, 14/10/1908.

3. BC, 8/4/1910, art. 4.

4. BC, 8/4/1910.
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It is clear from this incident that a very delicate democratic
process went on within the Reformed Church, based upon the power of the
elders. Not only did they investigate the minister's action in this instance
but on other occasions elders questioned the actions of ministers who were
thought to have exceeded their rightful authority.l Another lesson to be
learnt from the Burgersdorp case is the concern of the elders to effect
a real change in the man's life. They were not interested in simply
condemning him but sought to reform his actions. Because of this they
were willing to attempt to understand his problems and to help him over-
come them.

The practicality of Church Councils when dealing with offenders
is also seen in a report recorded in the minutes of the Middleburg cong-
regation. Their problem was what action to take in the case of a man who
had married his late uncle's wife at a civil ceremony. On the basis of the
Biblical evidence in Leviticus 18 and 20 they believed that the marriage
was unlawful. After a long discussion it was decided that to ask the
couple to get a divorce would simply compound their guilt and would
alienate them from the Church. On this basis it was decided not to
censure them but to ask them to repenf their deed. In this way the
Church avoided giving its approval to the union but showed its concern
for the people involved.3

Cases involving inter-racial unions were dealt with more harshly.
In 1906 a woman in Middleburg was censured for living with an Indian. A
similar case occurred in Steynsburg in 1913, and in 1918 the case of a
woman who had married a Coloured was discussed at the General Synod. In

each case the woman concerned appears to have been placed under censure and,

1. e.g. PC, 12/8/1916, art. 5; BC, 7/7/1911, art. 10; BC, 7/5/1915, art. 3.
2. Bc, 8/4/1910.
3. Mc, 5/10/1908, art. 8.
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because they refused to leave their lovers they were excommunicated.l

The action of Church Councils in taking this approach was based
upon the decisions of the General Synod in 1891, 1907 and 1918. In 1891
the question had been raised whether a Church member could marry an
African. The question at the-1907 Synod had concerned marriage to an
Indian, and that in 1918 dealt with marriage to a Coloured. In each case
such unions were deemed “"unseemly" and thought to be socially disruptive.2
But, surprisingly, they were not condemned as being sinful in themselves.3

By rejecting mixed marriages it would seem that the Reformed Church
was attempting to uphold what it believed were the basic standards of the
Afrikaner community. The question did not simply concern marriage but
rather the complex problem of levels of civilisation and moral standaxds.
This is brought out very clearly in other censure reports which dealt with
what was described as a "belief in magic".

During the years 1905-1915 there were a spate of cases dealing
with people who were accused of being involved in the practice of magic.
Inevitably these cases also involved a non-white and the great fear seems
to have been that they would lead on to the acceptance of an alien way
of life. This fear was to some extent justified. The woman reprimanded
for living with an Indian in Middleburg in 1906 had originally associated
with him because of his "magical" powers5 and a man in Bloemfontein who
went to a traditional African healer in 1910 guestioned the Church Counqil's

interpretation of the Bible and the meaning of the Creeds.6

1. Mc, 15/10/1906, art. 8; AVC, 1907, art. 70; RC, 16/4/1915, art. 6;
sc, 11/7/13, art. 20.

2. General Synod, 1891, art. 110; 1907, art. 144; 1918, art. 133; cf. 1920,
Bylaag J.

3. wvan d. Vyver, ed., Die Gereformeerde Kerk in Suid-Africa 1859-1959, 1959,
pp.270-271.

4. So bad was this problem that it was discussed at the Orange Free State
Provincial Synods in 1910 and 1911.

5. Mc, 29/9/1905, art. 16, 18; 5/10/1906, art. 8.

6. BlC, 7/1/1910, art. 1l & 20; 8/4/1910, art. 4; 7/10/1910, art. 5.
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What was meant by a "belief in magic" seems to have been a
willingness to go to traditional African and Indian healexs and to
accept beliefs associated with them.l The man who defied the Church
Council in Bloemfontein admitted that he believed certain people had
"special powers"; and others were clearly influenced by this way of
thinking.2 In this way immorality - as of the woman who lived with
an Indian - and irrationality - as with belief in the powers of an
African healer - were associated with inter-racial contacts. They
therefore presented a threat to the very basis of Afrikaner society
and identity. European civilization with its rational beliefs and
morality was seen to be in danger from irrational immoral ways of
life.3

Immediately following the Second Anglo-Boer War the great threat
to the survival of Afrikanerdom was, however, from the British and not
from non-whites. This is reflected in the stern attitude showed by
Church Councils to "joiners", presumably National Scouts,4 and others
with a tendency to associate with the British.5 In Rustenburg twepty—
one "joiners" had to be censured3 while in Middleburg the war occasioned
a dispute over a man who lied about his war record.6

Another post-war problem was immorality. In Johannesburg there
were three cases of adultery in 1902, four illegitimate births, one
case of separation of a man from his-wife, two couples living together
unmarried, five disputes in the congregation, a child whose parents had

it baptised in the Roman Catholic Church, and a man who was disciplined

1. RC, 23/12/1910, art. 15.

2. BlC, 8/4/1910, art. 8.

3. Cf. Marwick, ed., 1970, Witchcraft and Sorcery, p. L5-b4.

4. The National Scouts were Afrikaners who fought for the British
in the second Anglo-Boer War.

5. RC, January 1903, art. 22, October 1903, art. 3.

6. MC, 3/1/1903, art. 3.
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for non-attendance at Church. In Burgersdorp during the same year there
was one illégitimate birth, a case of drunkenness, one case of separation
and a child whose parents had not bothered to get it confirmed.l

During 1905 the Johannesburg congregation reported three cases of
adultery, one child who was born shortly after its parents' marriage, three
illegitimate children, two arguments in the congregation, one case of
heresy (although what it involved was not stated), one man who lacked
respect for the minister, another who lived an "un-Christian life", and three
unspecified cases. At the same time in Burgersdorp there were four cases
of adultery, five cases of bankruptcy, and one instance of debt. Aanother
interesting censure case in the same year was that of the man in Middleburg
who was charged with having slept in the same room as two young women.

In 1910 in Johannesburg there were four cases of adultery, two illegit-
imate children, one case of unchastity, two couples (one of which had a
child) who were living together unmarried, one marriage row, two unbaptised
children and two more whose parents had not had them catechised, four
cases of drunkenness, two of running an illegal drinkshop, a man who lived
an un-Christian life, one serious quarrel, six religious disputes and
one case of witchcraft. But in Burgersdorp there were only three arguments
in the congregation, one drunkard and two cases of people who went dancing.

There were twelve cases of adultery in Johannesburg in 1915, twok
women who had left their husbands, one divorce, three unbaptised children and
one unconfirmed child, one child who was baptised in another Church, and
one person who received communion in another Church. Three cases of
drunkenness and one of running an illegal drinkshop were also discussed,

along with a person who was in gaol. There were two cases of enmity

1. These figures are drawn from the Church Council Minutes of the
Johannesburg and Burgersdorp congredations. For this purpose
it was not thought necessary to give exact references.
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between members of the congregation, one person who had to appear in
Court, another who had not paid his Church dues and a few who were reprimanded
for non-attendance at Church. In Burgersdorp one child was born soon after
its parents' marriage, two were illegitimate, and two cases of adultery were
reported. One person was reprimanded for working on a Sunday, one for
attending another Church and another for being separated from his wife.
Three cases of immorality, one of drunkenness, another of letting his Church
membership lapse, and one for his role in the rebellion,l were all recorded.

The situation had improved in 1919 when there were only two cases of
adultery in Johannesburg, one case of separation, four of drunkenness, one
un-Christian life, one argument, three cases of Sabbath breaking and four
other unspecified cases. In Burgersdorp one couple were living together
and there were three other cases of immorality. Three people were accused
of working on Sundays, two of going dancing and two of attending another
Church.

From these figures it is clear why Afrikaners looked upon Johannesburg
as a city of sin. Whether it was the social conditions in Johannesburg
which created problems, as was generally believed,2 or whether people with
problems fled to Johannesburg is not clear. What stands out is that through-
out the period 1902-1919 there were on average four times as many cases of
censure in the Johannesburg congregation as in any other congregation of
an equivalent size.

Another point indicated by the evidence and supported by evidence
from other congregations is that over the years the Reformed Church was

slowly winning its battle to impose its own high moral standards on those

1. Exactly what was involved here is not stated.
2. Fac et Spera, 15/5/19l0.
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members of the Afrikaner community associated with it.1 From this it may
be assumed that the power of the Church to discipline its members acted as
a strong social deterrent against breaking its moral standards.2 All of
this ties in with the general optimism that Reformed leaders felt in 1919
and is a remarkable testimony to the effectiveness of the Church within

the Afrikaner community.3

1. An objection to this claim could be made on the basis of the high
number of adultery cases in Johannesburg in 1915. But when other
congregations are compared and this is seen in perspective it appears
that 1915 was an exceptional year - possibly reflecting the social
unrest following the Rebellion and outbreak of war.

2. In addition to evidence from censure reports various informants testified

to the power of censure within the Reformed community during this time.
Whatever its basis, social ostracism or spiritual, it would seem that
even hardened sinners would often repent after initially defying the
Church.

3. See p. b,
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PART THREE

Christian-National Education: The School Struggle

-This section examines the origins of the Christian-National
Education Movement following the Second Anglo-Boer War and the
reasons for its collapse in 1907. It goes on to show that the post-
war Christian-National Education Movement was in part a political
manoeuvre opposed to British policies. But it also had an element
in it which was committed to the ideal of Christian Education
on the Dutch model. The role of the Reformed Church in providing
the impetus for the post-war movement and in continuing to fight
for Christian Education after the granting of Responsible Government

in the Transvaal is then discussed.
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CHAPTER EIGHT

Imperial Education and the Afrikaner Reaction

Education for British Citizenship

To carry out his plans for the Anglicization of Afrikaner children
Lord Milner in November 1900 appointed E. B. Sargent as the acting Director
of Education for the territories of the former Boer republics, the
Transvaal and Orange Free State. Sargent began by organising schools
in the concentration camps set up by the military authorities. After
the signing of the Peace of Vereeiging, in May 1902, he began to estab-
lish schools in towns and rural areas to cater for the needs of people
returning to their homes. To carry out this programme he imported over
600 young teachers from Britain and the Empire, who were imbued with
the ideals of British Imperialism.

In 1901 Sargent was appointed Director of Education for the new
colonies and W. A. Russell, in the Orange River Colony, and Fabian Ware,
in the Transvaal, were appointed to assist him as Assistant Directors
of Education. As a result of disagreements with his subordinates,
especially Ware, Sargent resigned his post in May 1903. He was then
given the new position of Educational Advisor to the Governor, a post
he held until it was abolished early in 1905.2

While in office as Director of Education Sargent devoted his efforts
to the reconstruction of the educational systems of the former republics
and the furtherance of the Imperial cause. Unfortunately his Imperial
Zeal combined with quarrels with his staff undid much of the valuable
educational work he carried out. Sargent made no secret of his desire
to Anglicize Afrikaner children, indeed he believed that he was thereby

bestowing upon them the greatest possible privilege, and his statements

1. Malherbe, 1925, Education in South Africa (1652-1922), pp.298-302;
Bot, 1936, A Century of Education in the Transvaal, 1836-1936, pp.61-66.
2. Malherbe, 1925, pp.300, 305; Denoon, 1973, pp.200-201.




126.
on the matter were widely reported in the English Press. They also
appeared in his own reports published by the Transvaal Education Department.l
It is no wonder that Afrikaner leaders reacted strongly to what they
saw as British policy and used official British statements about that

policy to support their own political campaign for an organised boycott

!
[

of State schools.

A few examples of Sargent's indiscretions will show why his plans
met with a hostile reaction from Afrikaners. Speaking about the teachers
he had recruited Sargent described them as "the forerunners of peace"3
who were to "teach the children of the burgers our language and ideals."4
History was to be used to make them see and respect "the greatness of

)

the English Imperial idea“5 thch would free them from local prejudice
C

and petty fears.6 ¢

Teachers were encouraged to adapt themselves to the South African
way of life so that they could win the hearts of their pupils. Above
all they were to teach the "value of unity" and educate their children
into this belief. The children were to be taught how they were governed
and why this was the best form of government for their circumstances.
In this way the school was to be a political tool used to cement the
bonds of Empire. In a letter to the staffs of Orange River Colony
schools in 1904 Sargent clarified his, and Milner's, education policies
by saying

"you ought to have a political aim in all your school work,

and that aim should be to make political parties unnecessary.

You ought to have a religious aim, and that should be to diminish
religious dissensions”. 8

l. e,g. The Star, 26/5/1903 (which supported Sargent}; The Transvaal Leader,
17/1/1907 (which reported and criticised Imperial aims in education);
Transvaal Education Department Director's Report (TED), 1900-1904,
pub. 1905.

2. See p. |44.

3. TED, 1905, p.13.

4. TED, 1905, p.87.

5. TED, 1905, p.88.

6. TED, 1905, pp.51, & 98-100.

7. TED, 1905, pp.97-99.

8. TED, 1905, pp.205-206.
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Incredible as such blatant propaganda may seem, propaganda which
in effect said, "teach Afrikaners to leave politics to their British
mastexrs," Sargent seems to have seen it as essential for the success
of his cause. Not only was he prepared to manipulate education for
political ends, he was also willing to use religion in the service of
Imperial policies

"do not think that the province of the school teacher is one

and the province of the minister of religion is another. It
is in the co-operation for the benefit of the children of the
State that the tﬁuf union of the many Churches with the one
State must begin ,

Perhaps even more important in creating Afrikaner opposition to
British rule than these statements, were the attempts made by Sargent
and his successors to centralise provincial education and introduce a
uniform system throughout the colonies. The old Dutch principle of
parental choice and local control was abandoned and Provincial admin-
istration introduced. Eventually Sargent's measures were modified but
nothing like the extent of local control which had existed before the war
was reintroduced. Even worse and much more obvious to Afrikaner teachers
and parents was the fact that in modernising the education system, not a
Dutch name remained on the list of inspectors and officials who managed
the schools. An English bureaucracy was installed which, when seen
alongside definite statements of intent by leading British officials,
completed the impression that the British were bent on removing all
traces of their Dutch heritage from the Afrikaner People and turning
them into second-class Englishmen.2

The Reformed Community felt the horror of these British policies

far more than most Afrikaners. Not only were the British attempting to

1. TED, 1905, p.206.
2. TED, 1905, pp.l £. and 29; Bot, 1936, pp.28-68, & 73-87;
Melherbe, 1925, pp.300~334; Denoon, 1973, pp.77-79.
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de-nationalise the Afrikaner People but they were prepared to use religion
for this end. The threat of Anglicization was therefore a threat to
Calvinism. Further, the use of religion by the British in the service
of the State was directly against the principle of sphere-sovereignty
as expounded by Kuyper. Consequently the Reformed Church and its
members took the lead in opposing State education and preserving a
distinctive Afrikaner identity.

The Christian-National Education Commission

To resist British Anglicisation policies in the Transvaal the
Reformed Community joined with fellow Afrikaners, particularly the

bittereinder1 generals, in the creation of the Christian-National

Education Movement. Most of the organisation for this movement was
provided by the Generals while the theoretical justification, as opposed
to pragmatic justifications in terms of anti-British propaganda, came
from Reformed leaders.2

The actual Christian-National Education Movement grew up in the
following way. Prior to the Second Anglo-Boer War a number of teachers
had been recruited by the Transvaal Republic from the Netherlands. When
the war broke out some returned home while others continued teaching
in South Africa. At the height of the war the Transvaal Government had
to cut the salaries of its officials due to its growing debts. This
action meant that many teachers found themselves in severe financial
difficulties. A group of them from the Netherlands and some of their
Afrikaner friends met in Pretoria in June 1901 and formed the Vriende-
kring, (Circle of friends) committee to raise funds to help needy teachers,

and appealed to friends in the Netherlands for help.3 Their contact

1. The Afrikaners who continued the war after September 1900.

2. Denoon, 1973, pp.87-92; Leo Marquard in his book The Peoples and
Policies of South Africa, 1969, p.196, points out that in the 1940s
the Reformed Church again played an important role in reviving an
interest in Christian-National Education.

3. Bot, 1936, pp.38, 50, 71. Basson, 1956, Die Britse Invlced in die
Transvaalse Onderwys, 1836-1907, p.196 f.
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in the Netherlands was H. J. Emous (1848-1933), the headmaster of a high
school in The Hague who had had a lifelong interest in the Transvaal.
Emous did all in his power to raise money for the Boers and in addition
to helping education, was head of a fund to aid the victims of the
British concentration camps.l

At Emous' suggestion the Committee of the Circle of Friends
decided to extend its range of activities and to increase its membership
by asking recognised Afrikaner leaders to join it. At the same time they
made plans for the formation of the Christian-National Education Movement

and the Committee took the new name of De Commissie voor Christelijk-

Nationaal Onderwijs (the Christian-National Education Commission) on

October 22nd, 1902. Emous had promised funds from the Netherlands for
the purpose of setting up Christian-National schools and on the strength
of his promises they decided to go ahead with the creation of their own
alternative school system.2 There was no great difficulty in finding
staff for such schools because Sargent's rigorous methods in selecting
staff for the State schools had left unemployed a number of South
African and Dutch teachers whose loyalty to the new regime was doubtful.
It was therefore a simple matter to recruit these people for Christian
schools and in fact many simply continued teaching the children they
had taught before the war so that in effect the Christian schools were
not so much new schools as a continuation of the pre-war system.3

In October 1902 the Christian-National Education Commission met
again to place their movement on a firmer footing and draw up a constitu-
tion. Those present at this meeting included the Reverend P. Postma,

4
of the Reformed Church, who became the secretary to the Commission,

1. Wypkema Collection, Emous Section, unsorted, obituary 1/12/1933 from
unidentifiable newspaper.

2. Commissie voor Christelijk-Nationaal Onderwijs Notulen. {CNOC) ,
22/10/1902.

3. Bot, 1936, pp.69-73.

4. Denoon, 1973, p.90, & index, speaks of Dirk Postma but he seems to
be wrong here.
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H. S. Bosman, of the Dutch Reformed Church, who was its chairman,
H. Visscher, a former schools inspector in the Transvaal Republic, who
was to become the permanent secretary and general administrator of the
Christian-National School Movement, and General Smuts.l

At this meeting it was decided to adopt a constitution which took
as its first article the basic principle of the Dutch Christian-Education
Movement that it was the responsibility of parents to care for their
children's education. The second article of the constitution stressed
the necessity of educating children in a "Protestant-Christian Spirit".
The remaining articles dealt with practical issues involving the estab-
lishment of schools, payment, school hours, holidays, staffing and the
use of English and Dutch in teaching. The Commission placed great
emphasis upon the teaching of English and went as far as to rule that
should parents object to instruction in English then the school's funds
would be withdrawn. The aim of the Commission on this subject was to
ensure that English and Dutch were given an equal footing in their schools,
thus undermining the criticism that they were narrowly Afrikaner in
intention. In this way the Christian-National Schools could claim with
some justification to be the true upholders of the Peace of Vereeniging
whilg the Government schools had departed from the spirit of the Peace.
Their attitude in this matter contrasts very favourably with Sargent's
doctrinaire imperialism.2

From its inception the Christian-National Education Commission
attempted to foster a high academic standard in its schools. Only fully
certificated teachers were allowed to be headteachers and all other
members of staff were encouraged to improve their academic standing through
a series of examinations organised by the Commission. The Commission

was prepared to support schools with at least fifteen pupils over the

1. cNoc, 30/10/1902.
2. CNOC, 30/10/1902.
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age of six and asked the Government to certify its teaching standards.
But this request was rejected, along with one for a State subsidy. The
Commission made it clear that its aim was not the separation of the
white races but simply a rejection of Government policies based upon their
religious, national, and educational principles. Their sincerity in
making this claim is seen in the fact that they were prepared to give
financial assistance to the English medium school in Pretoria which also
sought independence from the State education system.1

When negotiating with the Government, members of the Christian-
National Education Commission were prepared to moderate their demands
and make compromises. They asked the Government to remain above party
political disputes and to give parents a real role in the education of
their children through the establishment of local school committees
with effective powers. They welcomed Government-approved teaching standards,
wanted Government inspection of their schools, and argued that all
approved teachers ought to be proficient in both the official languages.2
The Director of Education in the Transvaal, Fabian Ware, who succeeded
Sargent in July 1903, recognised the reasonableness of the Commission's
position and was prepared to come to terms with it. This greatly encouraged
the Commission's members and they felt certain a compromise acceptable
to both parties could be reached. But Lord Milner viewed any mediation
between the Government and its opponents as a betrayal of trust and
denial of all he had fought for. Therefore he vetoed Ware's scheme and
the two sides remained apart until 1907.3

In 1903 the Commission estimated that it needed £25,000 to keep
its schools going.4 During 1903 it attempted to raise one third of its
requirements through charging schools fees,another third by appeals

to supporters of Christian-National Education in South Africa and the

1. ibid, 22/10/1902; 30/10/1902; & 27/11/1%02.
2. CNoc, 25/12/1903.

3. Dénoon, 1973, p.200 f.

4. (CNOC, 19/11/1903



132.

remaining third from supporters in the Netherlands.l An attempt was
also made to raise money for the schools in the United States of America
but this never proved very successful.2 However, in spite of all their
efforts the Commission found that it was dependent upon Dutch backers
for £1,000 per month to keep its schools going.3 Failure to reach an
agreement with the Government and thus obtain a financial subsidy
prevented the Christian-National schools from loosening their dependence
upon Dutch sources and the hold which the Dutch had over them.4

Originally the Christian-National School Commission gave a grant
of £25 to any group which wished to found a new school on Christian-
National lines. Once founded they continued to support the school with
regular subsidies to supplement the fees paid by the pupils. These
subsidies were issued according to a fixed scale that took into account
the size of the school in question. The lowest subsidy was £15 per month
for schools with forty children and under. It rose to £35 per month for
schools with between one hundred and fifty and two hundred pupils.5 The
whole programme of the Commission in aiding schools was organised by
H. Visscher who was the_n given the post of permanent secretary for the
Commission in December 1902 at a salary of £20 per m.onth.6 Teachers
in Christian-National schools received a monthly salary of £8 if single
and £12 10s 04 when married.7 At first this compared very favourably
with the salaries of teachers in State schools who were receiving between
€6 5s 0d and £9 5s 0d per month in 1903.8 But as time passed the
salaries of teachers employed by the State rose while those of teachers

in the Christian-National schools did not.g‘

1. ibid, 12/11/1903.

2. ibid, 11/9/1903, art. 5.

3. ibid, 12/5/1903, art. 3.

4. CNOC, 8/10/1903; 8/11/1903.

5. ibid, 11/4/1903.

6. 1ibid, 22/13/1902.

7. Hagen, ed., Gedenkboek Uitgeven door de Vereniging van Onderwijzers
en Onderwijzeressen in Zuid-Afrika, p.148.

8. TED, 1905, p.lé6.

9. Bot, 1936, p.l53.
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Drawing upon a number of sources Dr. J. J. Pienaar gives the
following estimate of the number of Christian-National schools in the

Transvaal for the years 1902 to 1908:

Year Number of schools Number of pupils
1902 - % *

1903 151 6,099

1904 172 6,958

1905 288 9,335

1906 250 6,000

1907 115 4,754

1908 * 1,000

From this it can be seen that the Christian-National schools reached
a peak in 1905 and then quickly dec].ined.l

One of the main reasons, if not the only reason, for the decline
of the Christian-National movement was lack of adequate financial
support. Throughout 1903 the financial problems of the Commission
increased and in November it had to abandon the practice of helping
new schools to establish themselves although it continued to accept
them for subsidies. At this time the Commission also reduced the
level of its subsidies to town schools2 and made various new attempts
to raise extra funds in South Africa.3 But although it had some success
in fund-raising this was not sufficient and the movement staggered on
from crisis to crisis in the following years.4

Despite its financial problems the Commission managed to conceal
the true situation from British officials. Therefore it was able to

negotiate with them as though from a position of strength.5 Increasingly,

*  No statistics available.

1. Pienaar, 1966, n Histories-Kritiese Ondersoek na die Arndeel van die
Nederduitse Hervormde of Gereformeerde Kerk in die Opvoeding en
Onderwys van Blankes in Transvaal gedurende die Tydperk 1802-1910, p.307

2. cCNoc, 18/11/1903.

3. ibid, 19/11/1903.

4. ibid, 9/10/1906.

5. ibid, 19/11/1%03.
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however, local schools were asked to find their own means of support,
and subsidies were reduced or withdrawn, allowing the general fund
to be used only in cases of real need. At the same time the three
Afrikaans Reformed Churches agreed to hold special collections four
times a year to aid Christian-National schools.l

At the height of the movement's success in April 1905, the
Commission received a letter from Mr. Emous telling it that its Dutch
supporters had decided to send their own school inspector to South Africa.
The letter informing the Commission of this plan was received with great
indignation and a sense of shock. The idea that they were being spied
upon by the Dutch suggested itself to General Botha. The Reverend
Marthinus Postma expressed the general feeling when he said that they
could never accept the principle of appointments being made in the
Netherlands. Smuts agreed and said he considered the whole affair
humiliating. But the Reverend Andreas Wolmarans pointed out to his
colleagues that however they might feel there was little they could do
but protest as long as they were dependent upon Dutch aid. Consequently
they replied to Emous that while they agreed with the idea of having a
school inspector they would like to choose their own.2

But by the time this protest reached the Netherlands the Commission
was informed that the Dutch inspector, a Mr. te Boekhorst, had already
arrived in Cape Town. On receiving this news Smuts said that while the
action of the Dutch might hurt their pride there was nothing they could
do but accept the appointment. Wolmarans agreed and urged the Commission
to investigate the nature of te Boekhorst's relationship to the Committee

in the Netherlands which had sent him.3

1. CcNoCc, 19/11/1903.
2. ibid, 14/4/1905.
3. ibid, 26/5/1905.
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When he eventually arrived in Pretoria te Boekhorst was quizzed
by members of the Commission. In reply to their questions he assured
them that he was at their service and had not come to South Africa as
a representative of the Dutch. His appointment was then approved, on
condition that his salary should be paid by the Commission in South
Africa and not directly from the Netherlands. It was also agreed that
in all his decisions he would be answerable to the South Africans and
not to the Dutch.1 This arrangement seems to have worked well and te
Boekhorst appears to have given the Christian-National schools good
service until their closure in 1907.2

Shortly after these events another blow descended upon the Commission
when it received a letter from Emous in June 1905 telling them that its
Dutch supporters were prepared to send another £1,200 followed by £1,000
but after that it could expect no more money from the Netherlands. In
response to this letter they wrote an urgent reply to Emous begging for
continued aid.3 This state of severe crisis continued through the rest
of 1905 and 1906 with limited amounts of money still coming from the
Netherlands but the perpetual threat of the Dutch aid cessation hanging
over them. From this point onwards the Commission got increasingly into
debt and the movement steadily declined.4

The final blow to the Christian-National schools in the Transvaal
came in 1907 when Het V’olk5 modified its education policy to pacify
British voters and abandoned Christian-Nationalism. Smuts explained
the position to a disappointed and disillusioned Commission in April 1907.
He said that the new education policy was his creation but that he expected

his colleagues in Het Volk to accept it. It was, he believed, acceptable

1. cCNoc, 31/5/1905.

2. Hagen, 1918, p.157

3. CNOC, 13/6/1905.

4. ibid, 8/9/1905; 14/9/1905; 9/10/1906.

5. Het Volk was the Afrikaner political party organised by Botha and
Smuts in 1904 which came to power in the Transvaal Legislative
Council in 1907, see Garson, 1966, 'Het Volk', The Historical Journal,
ix, i, 1966.
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to the Commission because it introduced a limited degree of local
control and gave the Dutch language an important role in the curriculum.
Religious education, however, was to be of a general sort acceptable to
all Christians and not based on the doctrinal formulations of any
particular Church.l

The Commission expressed its doubts about Smuts' plans and asked
him to reconsider his views on religious education as well as the possibility
of subsidising the Christian-National schools. But Smuts replied that he
was proposing a school law in keeping with his own Christian-National
principles and that he hoped they would give it careful consideration at
the coming Congress on Christian-National Education. Smuts was in fact
delivering an ultimatum to the Commission. The members might have been
able to fool British officials about the strength of their movement and its
financial position but Smuts knew just how deeply in debt they were and that
they were in no position to bargain with him.

Reporting on the Congress, Inspector te Boekhorst, in his annual
report for 1907, said that it had been a great success for the supporters
of Christian-National Education. But, he added, the enthusiasm of the
delegates was not matched by popular support. Therefore the Congress
could not hope to influence Government opinion. He believed that the
Christian-National Schools Commission was no longer representative of
Afrikaner opinion generally and that due to the social and economic
conditions in the country it was impossible to continue with a viable
Christian-National school system.3

In making this assessment te Boekhorst admitted that the situation
in the State school system was not very satisfactory and that many

Christian-National teachers were unfairly treated when they entered the

1. CNoCc, 9/4/1907.
2. CNOc, 9/4/1907.
» 3. CNOC, Annual Report of Inspector te Boekhorst for 1907.
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State system. Nevertheless he advised them to do so and to make the best
of what was available. In giving this advice te Boekhorst also advised
local school committees that they ought to accept the Government's offer
and allow their schools to be absorbed by the State. This action, he
admitted, was taken without the approval of the Commission and went
against the express wishes of the Commission. But he justified his
action by saying that he considered the takeover of the Christian-
National schools by the State inevitable and therefore was attempting to
make the process as painless as possible.l Despite te Boekhorst's
decision to close down Christian-National schools a number of them con-
tinued to refuse to join the State system. These struggled on as a
witness to fellow Afrikaners of their Christian principles.2

The action of Het Volk in abandoning Christian-National schools
once it had gained power underlines the division which had existed in
the Christian-National movement from its very beginning.3 On the one
hand there were Afrikaners like Botha and Smuts who sought to use the
movement as a political tool with which to oppose the British authorities
without creating a direct conflict.4 On the other hand there was a
small but dedicated group of men, led from the Reformed community, who
believed passionately in Christian education and saw in the post-war
situation an opportunity to promote their views among Afrikaners generally.5
From the available evidence in the Christian-National Schools Commission
Minutes it would seem that the first group deliberately misled the second

in order to secure their co—operation.6 All that Botha and Smuts wanted

1. CNOC, 1907 Report.

2. See pp- 163~165,

3. CNOC, 22/12/1903.

4. ibid, 19/11/1903; 25/12/1903, art. 6.

5. ibid, 25/12/1903, art. 7.

6. Cf. Botha's speech to the opening session of the Reformed Church's
Transvaal Synod in 1904 and his statements to the Commission throughout
1903 and 1904.
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were bargaining counters to use against the British. But to gain them
they were willing to commit themselves to principles which their sub-
sequent actions clearly showed they did not accept. The pragmatism and
religious cynicism of the Botha group is remarkable, as is the speed
with which they could abandon Christian-National principles when it
suited their purposes, one of which was a desire to win support among the
English-speaking population of the Transvaal.1 Prior to 1907 Botha
and Smuts represented the nightmare of "Krugerism" in the English
language Press. Once in power they were transformed with an undignified
speed into angels of light, to the dismay of many Afrikaners.2 Under
these circumstances it is little wonder that their former allies in the
Reformed Church felt betrayed and resolved to oppose their policies with
all the means at their disposal while continuing to fight for Christian
education.3

British Attitudes to .the Christian-National Movement

The rise of an opposition school system irritated the British
Authorities in the Transvaal even though they described it as "an almost
necessar& reaction.“4 By treating the movement in this way they avoided
the necessity of understanding what the true supporters of Christian-
National education really believed.5 Because of the political use made
of the movement by Botha and Smuts the authorities could, with some
justification, view it in almost entirely political terms as a device
created by Afrikaner leaders to embarrass them.6

To the extent that they considered the Christian element at all

this was done by placing it in the context of British history. In England,

1. Denoon, 1973, pp.89-92.

2. 'Potchefstroom Herald, cf. 31/3/1906 and 16/3/1907.

3. Nienaber, ed., 1973, Dr. O'Kulis en sy Oogdrupples, pp.l3-15, and 35-46.

4. TED, 1905, p.52.

5. This is clear from comments in the Transvaal Education Department
Reports for 1905, 1906 and 1907. In each case there are misunderstand-

ings and an attempt to place the Christian-National movement in a

.British mould. These misunderstandings are seen even more clearly in
the published evidence of the 1911 Cape Education Department's Education
Commission, n.b. sections 14155-14240,

6. Denoon, 1973, p.89.
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Sargent pointed out, there had been a long struggle between the Church
and State for the control of the schools. As in South Africa the Church
schools had described themselves as "national" schools. The eventual
result of this conflict had been an uneasy compromise which created a
very unsatisfactory education system. The war in South Africa, Sargent
went on to argue, had destroyed the old education system and created an
opportunity for the authorities to construct a new one from nothing.
Under these conditions it would be foolish to encourage the growth of
troublesome Church schools. On these grounds Sargent rejected the claims
of the Christian-National schools.l

This argument about English schools ignored the fact that the Christian-
National schools were controlled by parents and were not Church schools
as such. However, arguments for parental control were also gquickly
dealt with. Sargent proceeded to compare the Canadian school system,
where there was considerable local control, with the centralised Australian
system. The Australian system, he acknowledged, had its defects; but
it was, he argued, far superior to the Canadian one because it was less
burden on the taxpayer.2

All objections to the obvious "wisdom" of British educational
planning were seen either as being based upon a "misunderstanding"3
or as an attempt by narrow-minded people to incite racial unrest and
political disorder.4 The British authorities were convinced that their
system was a fair one which gave due consideration to the use of the
Dutch language and the religious needs of the children. As for increased
parental control, this was dismissed as a retrograde and foolish step.
Modern civilization required the State and not parents to control the

education system

1. TED, 1905, p.53. 3. TED, 1907, p.3.
2. TED, 1905, p.54. 4. TED, 1906, p.5.
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"the teacher is, and should remain, the servant of the
public and not of the parents of the scholars under him,
because Eis work is a national work which the State must
assume’ .

Opposition to this statement was seen as evidence of an attempt to
divide and disrupt the peoples of Southern Africa.l Further proof of
the wisdom of British views was produced by the argument that to give
parents a say in educational policy would be to produce a host of
small uneconomic schools that would destroy the unity of the system
resulting in a lowering of standards and a wastage of manpower.

The Smuts Education Act of 1907 was warmly welcomed by the British
as a continuation of their policies and the right course for the future
development of South African Education. Its apparent success in absorbing
Christian-National schools into the State system was seen by the British
as further evidence of their claim that the whole movement had been both
a reaction and a misunderstanding which, once the shock of defeat was
over and the intentions of the British were seen to be good, could be
cleared up. Any further objections to the application of the Smuts Act
were again interpreted in the old way and dismissed as the work of mal-
contents unworthy of serious consideration. As far as the British were
concerned the Christian-National Education movement died a natural death

in 1907 and they refused to recognise any evidence to the contrary.

Christian-National Education Outside the Transvaal

The situation in the Orange River Colony and Cape Province was
different from that which existed in the Transvaal following the war. 1In
these areas the Christian-National schools movement did not expand to the
same extent as it did in the Transvaal. This lack of growth was due to
several factors. In the Transvaal the political organisation of the

bittereinder generals was a unifying force which gave the Christian-

4
National schools the backing they needed. But no similar organisation

l. 'TeED, 1906, pP.5.

2.  TED, 1910, p.13.

3. TED, 1907, p.3; see p.

4. Denoon, 1973, p.87. The bittereinders were those Boers who took to
guerilla activity after the fall of Pretoria in 1900. They continued
as the leaders of resistance to British rule after the Peace of Vereeniging.
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egis@ed outside the Transvaal. Further, the Reformed Church was partic-
ﬁia?iy strong in the Transvaal whereas the Dutch Reformed Churxrch dominated
the scene in the Orange River Colony.l Most important of all, the Dutch
supporters of the Christian-National movement specifically stated that the
funds they were sending to South Africa were for use in the Transvaal.
This restriction on the use of funds can be explained by the close ties
between the Netherlands and the Transvaal republic where many Dutch
teachers had been employed before the war.2

The situation was also affected by the agreement reached in the
Orange River:Colony between the leaders of the Dutch Reformed Church
and the Director of Education, Hugh Gunn. This avoided most of the
tensions which plagued the Transvaal and, although the - Reformed Church
was not party to it, relative lack of strength of the Reformed Community
in the Colony made their opposition irrelevant.3 As a result the majority
of Christian-National schools in the Orange River Colony were absorbed
into the State system without encountering any great difficulties in 1905.

From a Christian-National viewpoint educational provision in the
Free State was further improved in 1908 with the passing of the Hertzog
Education Act. This Act gave equal status to the Dutch and English
languages5 and allowed for the teaching of religious education from a
doctrinal position when and where parents desired it.6 The Act also
increased the power of local school boards and therefore of parents by
giving them far greater say in the running of local schools.7 In addition
it allowed for the provision of grants-in-aid to private schools under

certain circumstances.

1. See pp. 94-1c0,

2. CNoC, 22/10/1902; 30/10/1902; Hagen, 1918, pp.1l-33; Bot, 1936, pp.50-71.

3. Orange River Colony/Free State, Education Department's Report. (OED)
1204, p.5; 1905, pp.115-171; 1907, p.7.

4. OED, 1906, pp.12-13.

5. OED, 1908, p.9 f.

6. ibid, p.12.

7. ibid, pp.20-40.

8. ibid, pp.l7-19.
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The appeal of the Act to supporters of Christian-National education
is clear. Equally obvious is the way in which it appalled the English
speaking community throughout South Africa. To the English, Hertzog
became the epitomy of "Krugerism" and his Act was attacked for its
"racialism". Even more significant is the charge that Hertzog was
introducing "Dopper" education into the State system.1 This attack
reflects the influence which the Reformed leaders had on Hertzog and the
way in which Hertzog was sensitive to the views of the Reformed community.2

A very different situation existed in the Cape Province where the
school system had remained unchanged by the effects of the war. Over the
previous century a very diverse education system had grown up on an ad-hoc
basis as a result of what amounted to an attitude of complete laissez-
faire on the part of the authorities. There were Church schools, parentally
controlled Christian schools, private secular schools, English language
schools, Dutch language schools and schools which were bilingual. In 1892
Thomas Muir, a very able administrator, had been appointed to the post of
Superintendent General of Education. He devoted himself to the task of
unifying the province's school system in a way very similar to that later
adopted by Sargent in the north.3

Muir introduced many innovations to_improve education in the Cape.

He started a system of annual inspection, attempted to improve the curric-
ulum, organised the provision of text-books, established a central library
in Cape Town and encouraged local schools to build up their own libraries.
The complete separation of white and non-white education was accelerated
under his guidance, and in 1905 he introduced the possibility of compulsory
education for white children, the acceptance of which was to be decided

4
locally. Unfortunately Muir was rather autocratic and antagnoised the

1. Davenport, 1966, p.261.

2. Nienaber, 1950, Dr. O'Kulis met sy Esselskakebeen, pp.8l1-87. I was refused
permission to see the Hertzog Papers and was therefore unable to check first
hand materials on this issue.

3. Malherbe, 1925, pp.l15-118, and 171-177.

4. Malherbe, 1925, pp.115-177.
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Reformed community in the Cape by his plans to centralise the education
system. As a result they felt that the Education Department was discrim-
inating against them and blamed this on British Imperialism.l

Prior to the Second Anglo-Boer War the Reformed community had
established a number of parent-controlled Christian schools in the Cape.2
Like many schools, especially small farm schools,3 they were particularly
unstable and many of them only lasted for a few years. Although the war
disrupted these schools they managed to continue and a number were in
existence in 1904. The most important Reformed Christian schools in the
Cape were the larger secondary schools in Burgersdorp and Steynsburg. The
organisers of these schools felt an affinity with the Christian-National
school movement in the Transvaal although they were not supported by it.
Throughout the period 1902 to 1919 the supporters of these schools attempted
to obtain Government support and in this they were partially successful
although their full demands for educational freedom were rejected.4 To
a large extent, however, these schools acted as models upon which advocates
of Christian-National education based their thinking, and their survival
acted as an impetus to keeping the movement alive after the collapse of

4
the Christian-National Schools Commission in the Transvaal in 1907..

1. ‘Steynsburg School Correspondence, unsorted, letter F. Postma to nephew,
15/8/1913.

2. 'Almanak, 1899.

3. 1ibid, 1904.

4. See pp. 166-175; where this subject is discussed in greater detail.
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CHAPTER NINE

The Reformed Theory of Christian Education

Christian-National Education

Botha and Smuts used the Christian-National Education Movement for
their own political ends. That they were able to do so indicates the
importance of the idea of Christian education among Afrikaners. The opposi-
tion schools in the Transvaal could easily have been given some name other
than 'Christian-National' had it not been for the fact that among a section
of the population, which included the Reformed community, the theory of
Christian education was widely accepted. Earlier in this thesis it was
shown that this notion originated in the Netherlands where it had played
an important part in the dispute between certain Christian groups and the
Dutch Government.1

Following the Second Anglo-Boer War the main thrust of Afrikaner
propaganda for Christian-National Education took the form of warnings
against Anglicization and a stress upon the sense of national identity
of Afrikaners. The need for Christian-National Education was frequently
stressed at Synodal gatherings of the Reformed Church and in its various

publications. A number of articles appeared in Het Kerkblad advocating

Christian-National Education and arguing that God had called Church members

to remember their baptismal promises by supporting the Christian-National

Education Movement thus upholding the feeling of nationhood of Afrikaners.
The early articles on Christian-National Education simply stated the

necessity for it, and did little to develop the meaning of the concept.

But in 1905, Jan Kamp, who was studying at the Theological School in

Potchefstroom, produced a series of articles outlining the theory of

Christian Education under the title "The Struggle for the School".

1. see pp, 15-16, 23.-23.

2. 'Almanak, 1904.
AVT, 1903, art. 28; 1904, art. 34; Het Kerkblad, 1/4/1903; 1/8/1903;
1/9/1903; 15/5/1904; 15/6/1904; 15/10/1904.
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The series ran from April to December in Het Kerkblad, and was followed

by a series on "The Free School" by the Reverend P. C. Snyman of the
Steynsburg congregation. These appeared from August 1905 to September
1907. In his articles Snyman concentrated on the question of the control
of education; He argued that the parents, nof the State, should be
responsible for the education of their children and that the role of both
the Church and State was to help them fulfil this calling.1

Kamp's arguments for Christian-National Education were developed in
a booklet published in December 1905 to coincide with a Congress on Christian-
National Education held in Pretoria. The title of his work was De Vrije

School met Gouvernments Subsidie. (The Free School with Government Aid).

He drew upon memories of the recent war and warned Afrikaners of the threat
presented to their religion and sense of nationality by State schools under
British domination. Free Schools, he argued, were a means of saving the
Afrikaner People from becoming bastardised Englishmen. They fulfilled é
God-given task by preserving the religion, traditions and nationality of
their pupils. In this way they were redemptive and served the Christian
c&mmunity by upholding its ideals and values.

By contrast politically motivated State schools, he declared debased
education. They sought to unify all races and creeds for the greater
glory of the State and in doing so destroyed true religion. They placed
themselves between the children's parents and the duty of those parents
to serve God, and thus presented a threat to both the religion and sense
of nationality of Afrikaner pupils.2

Supporters of State education often argued that, as it was the State
financed education the State ought to have the say in how its money was
spent. But this argument, Kamp replied, was a travesty of the truth. The

State financed education through the redistribution of money collected in

1. Het Kerkblad, August 1905-September 1907.
2. Kamp, 1905, De Vrije School met Governments Subsidie.
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taxes. It was the taxpayer who paid for State education, therefore it
was the parents who financed the schools!

Reformed parents were only claiming their rights when they asked
for their own schools. President Burgers, had in the 1870s used the
Transvaal State schools to spread liberal ideas, destructive of true
Christianity, and this proved the dangers inherent in State education.
Burgers had been opposed by the parents of his day and in their own
day a similar struggle was taking place between parents and the State.

In South African schools Roman Catholics, Jews and Methodists were teaching
children from Reformed families. Englishmen and National Scouts teaching
in the State schools were also destroying the national pride of Afrikaner
children. The language of the People was being neglected and the English
language encouraged. State education was creating a modern Babel with the
Government in the place of God attempting to unify the Peoples of Southern
Africa and ignoring the way in which God had led Afrikaners to recognise
their distinct natiomnal identity}

Kamp urged that in the face of these threats to their religion and
sense of nationality Afrikaner parents must unite and remember their
baptismal promises. They must follow the example of the nation of Israel
in the Bible and see that they controlled the education of their own children.
The school must be recognised as a sphere distinct from both Church and
State which should be organised by the parents though financed by the
Government. Only if this was done could false religious and false educational
beliefs and practices be rejected and the language, religion, traditions,

and history - in short the national identity of the Afrikaner People - be

upheld.l

1. Kamp, 1905.
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In 1907 Jan Lion-Cachet replied to the publication of the Smuts'

Education Act with a pamphlet Niet om te Twisten, maar ... om des Gewetens

wil (A Matter of Conscience). In this he reiterated the arguments used
by Kamp to explain why the Reformed could not accept Smuts' views and his
plan for education in the Transvaal. Only free education, he a:gued,
would protect the rights of parents. Smuts' Act presented three great
dangers. It threatened the language of Afrikaner children, it endangered
their religion and it made no provision for parents to object effectively
to abuses in State schools which worried them.

Examining these dangers in detail he explained why he believed Smuts'
language provisions favoured the English language and threatened the
continued use of Dutch. This in itself, he argued, was a threat to the
historical continuity of Afrikaner religion. But even worse Smuts had
legislated for religious instruction freed from dogmatic interpretations.
Cachet did not think this possible. The Bible either was God's Word or
it was not and that in itself was a dogmatic question. Finally, he showed
that the provisions for local participation in the organisation and running
of schools were inadequate and left all real power in the hands of the
central administration.'

J. D. du Toit followed up Cachet's argument the following year with

a longer booklet Christelike Onderwys: Met of Sonder Dogma (Christian

Education: With or Without Dogma?). He discussed the meaning of "dogma"
and quoted with approval Kuyper's views on the subject. Dogma was an
authoritative decision on matters of belief by the Church and was not the
opinion of any individual. He examined the claim that State schools could

teach religious education free of the restraints of sectarian dogma. At

1. Cachet, 1907, Niet om te Twisten, maar ... om des Gewetens wil.
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first sight it looked as though all Christians would agree on the Apostles'
Creed but when examined in detail he showed that this was not true. If
one examined the Creed, section by section, it would soon become clear
that Roman Catholics and Calvinists could never agree in their interpreta-
tion of its meaning for the salvation of the individual.l

Having shown this du Toit went on to demonstrate that it was no less
impossible to teach Biblical history free of religious dogma. What was
the significance of Israel? Who was Jesus Christ? Both questions demanded
dogmatic answers. If one taught Biblical history then of necessity a
certain amount of dogma must be taught to make the history meaningful.
Christ was the key to an understanding of the Bible and to teach about
Christ was to teach doctrine as well as history. In the Bible there was
a unity between history and dogma.'

To illustrate this point he chose as an example the story of Jacob
and his brother Esau. In terms of the story the hero was quite clearly
Esau while Jacob was the villain. Yet the Bible taught that Jacob was
the true hero. This could not be understood without a knowledge of the
Biblical doctrine of the Covenants. Only by teaching a certain amount of
theology could the subsequent development of Biblical history be understood.
This argument was followed up by one about the nature of the Bible itself
and the Bible's own statements about its authority.l

Du Toit then compared the development of education in the Netherlands
during the nineteenth century with that of education in South Africa.
Behind the question of Christian schools, he claimed, lay other questions
about the nature of education itself and the view of man. Although he

alluded to the existence of a Christian educational theory as distinct

from the practice of Christian-National Education, he never developed the

1. du Toit, 1908, Christelike Onderwys: Met Of Sonder Dogma.




149.

issue. His book was, however, a powerful argument for Christian-National
schools and appears to have had a great appeal among members of the'
Reformed community.

Another important issue,in addition to language and religion, was the
teaching of history in schools, because it was believed that an understand-
ing of history enabled a person to see himself in relation to the rest
of the world. Ferdinand Postma took up this theme in the 1908 edition
of the Church Almanak, in an article entitled "South African History in
our Schools". In it he drew attention to the close relationship between
the Afrikaans language and the history of the Afrikaner People. Unfortunately,
he lamented, young people learned little of the history of their Fatherland
in the schools. They were taught some "Cape history" and learned a great
deal about the deeds of "Williams and Richards and Edwards and all the
kings and queens of England". But if one asked them "Who was the first
president of the Transvaal?" they would not know.

Whose fault was this lack of knowledge? Postma laid the blame
squarely on the shoulders of the parents. Unless parents took a pride
in their nationality and upheld the rights of their language, they could
not expect their children to value those things. Children would always
follow the example of their parents. He recognised that many parents would
object that they lacked the time to teach their children, adding that
in any case it was the duty of the schoolmaster to teach the children
history. Fortunately there were some more responsible parents who would
fulfil their obligaﬁion to teach their children what they should know.2

Behind all of these reactions was a deeper question. Neither the
examinations set by the University of the Cape of Good Hope, nor the

education system as a whole was geared to the teaching of the history of

1. du Toit, 1908.
2. Almanak, 1908
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the Fatherland. Schools rarely taught the subject because it was thought
to be unimportant. And even when South African history was taught, it
was not taught in the language which the children understood as the
language of South Africa. No one would expect Dutch children to learn
thei} nation's history through the medium of the French or German languages.
Yet in South Africa a foreign language was used to teach South African
history.l

Worse still, when the textbooks used in State schools were examined,
they were found to contain much that was false. In support of this
assertion, Postma compared the text of the Reverend J. Whiteside's

A New School History of South Africa with that of Leyds and other like-

minded writers. He examined in detail the different interpretations of the
annexation of the Cape, Slachter's Nek, the Great Trek and attitudes towards
English missionary activities, the annexation of the diamond fields and
the occupation of Natal. 1In each case he showed, to his own satisfaction
and presumably that of his readers', that a strong bias against Afrikaners
in favour of the English and Black Africans existed in Whiteside's book.l
He also alluded to other examples, such as the Sand River Convention,
views about the city of Johannesburg, and the recent war. Again he claimed
that a false picture was given and the basis of national pride in Afrikaner
children undermined. This proved the need for Afrikaner children to have
Afrikaner teachers who understood their history, traditions and language,
and who would strengthen their national feelings. Textbooks which would
reflect a national outlook were also essential. In short they needed
Christian-National Education.

In 1909 Willem Postma produced his Eselskakebeen. (Slingshot), which

combined the features of an Afrikaans novel, a prophetic condemnation
of Anglicization, and an argument for Christian-National education. But

because it is best known as a piece of early Afrikaans literature it will

1. Almanak, 1908
2. ‘Almanak, 1908; cf. du Toit, 1961 (1908), vol VI, pp.251-269.

0 b
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be discussed further in a later section, while this chapter will con-
centrate on writings specifically composed for the purpose of advancing
the cause of Christian-National education. With this in mind the next
significant Reformed publication on Christian-National education was Jan

Kamp's booklet De School Behoort aan de Ouders (The School Belongs to

Parents). This was published in 1912 in conjunction with the Christian-
National Education Conference held that year.

In this work Kamp reminded his readers of the apparent lack of success
vhich the Dutch Christian-National Education movement met with in its early
years. It struggled for the establishment of Christian-National schools
for over thirty years before it began to make real progress. Here was an
example to encourage even the most downhearted Afrikaner. In the rest of
the pamphlet Kamp reiterated the main points of Christian-National
Education propaganda with a number of new arguments to reinforce his case.
In doing so he drew heavily upon the writings of the Dutch scholar Professor

J. Woltjer of the Free University in Amsterdam, in a book Wat is Het Doel

van het Christelyk Nationaal Schoolonderwys? (What Is Christian-National

Education?). In his booklet Kamp developed two arguments which had béen
hinted at before, but which he now greatly clarified, concerning Government
subsidies to Christian-National schools and God's providence in creating

an Afrikaner national consciousness.

Critics had attacked the Christian-National Education movement because
it advocated state aid for private schools. On this basis it was argued
the Government would be obliged to support Roman Catholic schools should
they apply for subsidisation and would thus be furthering Catholicism
in South Africa. Kamp's reply was to suggest that his critics did not
really understand the Christian-National Education principle that the duty

of educating children rested with their parents. The fair application of

1. Kamp, 1912, De School Behoort aan de Quders.
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this principle did not imply that the State would be supporting the work
of the Roman Catholic Church because the State was not being asked to
aid Church schools. Christian-National schools were neither State nor
Church schools but parental schools. If, therefore, a group of Roman
Catholic parents wanted to form their own school, then of course the State
must assist them just as it must also help Jewish parents in the same situation.
This did not imply support for any particular Church_.l

In justification of the national element in Christian-National Education
Kamp argued that God in His providence had formed the Afrikaner People
just as He had created the English and given them their own history and
traditions. This being so men must respect what God had done and not
attempt to undo His work. Separate nations, as the Bible showed, owed
their existence to God and by maintaining their identity they honoured
Him. For this reason national education was Christian in character
because it saw God's hand in the life of the People and in their history.l

In support of all of these arguments Kamp appealed to the Bible. On
the general issue of the role of parents in controlling the schools he
quoted Exodus 12, 13; Deuteronomy 4 and 10; and II Samuel 1. To support
his argument about providence he cited the book of Deuteronomy singling out
chapter four as being of special significance.1

In 1913 the Burgersdorp Congregation published a memorial book
to celebrate the opening of a new Church building, and a number of chapters
in it were devoted to contemporary issues. One by the Reverend I. D.
Kruger dealt with Christian Education. This was entitled "The Calling
of the Reformed Church in Schools". It gave a historical review of the
Christian-National Educ ation movement in the Netherlands and South

Africa and restated the main arguments for Christian-National education,

1. Kamp, 1912,
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but in fact added little that was new? It was however the last major
publication on Christian-National Education before 1920. Following its

publication various articles appeared in Het Kerkblad,l the Almanak

and elsewhere,%but no other publications specifically devoted to Christian-
National Education were produced.

Christian Educational Theory

In arguing the case for Christian-National Education Reformed
writers stressed the content of the syllabus used in schools and the
"direction" of the education given, but they only hinted at what they
thought the basis of a distinctively "Christian" education should be.
They rejected "neutral" education and attacked the attempt of the British
to anglicise Afrikaner Children, giving the impression that while the
national element in their thinking was strong, the Christian one was an
appendage to elicit support from believers. Yet it is clear from the
way in which they argued against Church schools that they were not simply
seeking a political advantage.4 It is also apparent that the Christian // Q
element in their thinking was important to them from the fact that
historically they had opposed "neutral” schools and argued for Christian
education before Afrikaner nationalism became an important factor in . i?
Reformed thinking.5 //
It must be asked why the Reformed d4id not produce more literature,
explaining the particular advantages of Christian education and the way
in which it differed from education in State schools apart from thé cbvious
point of the content of the syllabus. The answer is that they had no

need to produce their own educational theory because one with which they

l. Het Kerkblad, 15/9/1915.

2. Almanak, 1914.

3. Die Brandwag, 1/12/1917.

. 4. Report of the Cape Education Department's Education Commission, 1911,
Sections, 14155-14240.

"5. Almanak, 1873; see p. #¥§.

6. Hammersma, ed., 1913, Gedenkstukken in Verband met de Nieuwe Gereformeerde
Kerk, Burgersdorp.
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agreed had already been produced in the Netherlands. All that their
situation demanded was propaganda for Christian-National Education. For
specific information about what this would involve they could refer their
supporters to a number of Dutch books which explained the theory in detail.

And this is what they did. Het Kerkblad and other publications carried

regular advertisements for Dutch works on education. They particularly
favoured the works of Kuyper and Bavinck and their own booklets were
saturated with references to Dutch sources.l

To understand fully the thinking of Reformed leaders on the subject
of Christian-National Education it is necessary to appreciate the educational
theories which were being produced by Calvinists in the Netherlands at the
time.2 These theories grew out of,and were rooted in, the Anti-Revolutionary
ideology. Once created they powerfully reinforced that ideology by pointing
out the dangers to Calvinism in "modern educational theories" and offering
an alternative view of education based upon Calvinist principles.

The Anti-Revolutionary Ideology opposed''the Revolution" and attacked
the Enlightenment :as a modern manifestation of the Revolution in an
intellectual form. The thinkers of the Enlightenment were characterised
as revolutionary thinkers who were opposed to true religion. 1In tracing
the roots of the Enlightenment the English philosopher John Locke was
singled out as being of particular importance. Locke was accused of
propounding the theory that man is born into a state of innocence with
his mind tabula rasa, and it was claimed that he hoped to manipulate people
through education to produce the type of gentleman he thought desirable.

In his theory, it was claimed, environmental factors and conditioning were

essential for the development of the personality.

1. du Toit, 1961 (1908), vol.VI, pp.255-272; Kamp 1905 and 1912; and
Cachet 1907.

2. 'The rest of this section is based upon the works of various Dutch
Calvinist writers. See note 3.

3. It is questionable how true this understanding of Locke is. For details of
Calvinist educational theories see: Bavinck, 1904, Peedagogische Beginselen;
van der Kooy, 1925, The Distinctive Features of the Christian School. Rushdoony
1961, Intellectual Schizophrenia; De Graaff, The Educational Ministry of the
Church, 1968. A similar position is found in the work of the Anglican writer
Harry Blamires, 1950, Repair the Ruins.
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From a Calvinist viewpoint Locke's theories were said to be wrong
because they completely overlooked human depravity and rested on an assumed
freedom from the effects of sin in young children. Children, Bavinck
argued, were made in the image of God and had to be respected as individual
persons. But they were also born into a world in rebellion against its
Creator and through the effects of the Fall were born as sinners. They were
conceived in sin and predisposed to evil. Life must therefore be viewed
as a battle against sin. Changing social conditions would not change the
child; only God could do that through the working of His Spirit in con-
junction with the preaching of the Gospel. One aim in all education which
considered itself to be Christian must therefore be to present the child
with a true knowledge of God and of its relationship to God.l

For Afrikaner Calvinists the attacks of Anti-Revolutionary thinkers
upon Locke had an added significance. Locke was characterised as a deist
who sought to change men through manipulating education. By their actions
British leaders in South Africa had proved themselves to be under his anti-
Christian influence. Their efforts to use education to further Imperial
goals simply confirmed the deistic direction of British education. This
in turn reinforced the resolve of the Reformed to keep their children out
of State schools because they seemed so obviously designed to destroy
both the nationalist feelings and the religious beliefs of the child.2

Locke's theory was seen by Anti-Revolutionary writers as the basis
for the development of the views of Rousseau, Pestalozzi, and other
"Enlightenment" thinkers. 1In accepting his empiricist view that the

child was born with a "clean mind" they were said to have declared war

on the past - on culture, history and tradition - in the name of education.

1. See footnote p.154 no.3.
2. Cf. Almanak, 1908; Kamp, 1905 and 1912; Cachet, 1907; where scattered
references to all of these issues are to be found.
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Through education these mep had hoped to free mankind from the snares of the
past and the demands of religion. They believed that in their new world
a universal brotherhood of man would be created. Ancient authorities would
be overthrown and the new authority of human Reason enthroned. History was
to be wiped out by revolutionary action and a new society born from the
ruins of the past.1

These ideas, Anti-Revolutionary propagandists declared, were strongly
supported by the theory of evolution. At a popular level evolution attacked
religion, the family and all traditional authority as remnants from the
primitive past which modern man was able to live without.2 This being so,
evolution and the idea of progress was a tool used to justify sweeping social
changes inimical to Christianity.3 Yet State schools not only taught the !
theory of evolution but based many of their educational ideas and courses
upon it. 1In this way they undermined the confidence of the child in his
parents and home background by setting up the teacher, and ultimately the
scientist, as the arbiter of truth who initiated the pupil into a new reality.4

By contrast Calvinist educational theorists said that the Christian teacher
acknowledged God as the Sovereign Creator in whose image men were created.
Therefore Christian teachers must see the hand of God in all they did and
taught. Whether in the teaching of history or of the physical sciences
God must be given a central place in the syllabus. The educator must
recognise the authority of God and learn from His revelation, as found in the
Bible. Children must be taught that there are two kinds of science, one
which was undertaken in the service of God and the other which was based on

a rebellion against God's will. They must see that notions like "objectivity"

1. See footnote no.2 page 155.

2. e.g. Cf. Letourneau, 1911, The Evolution of Marriage.

3. Such a charge could easily be levelled against both Milner and Smuts.
4. Postma, 1909, pp.32-63.
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and "neutrality" were falsehoods which hid the truth and that men sought
to suppress God's revelation. In education as in every other area of life
men were either for or against God and their commitment in this direction
was reflected in their teaching and in the nature of their schools.l

Christian Schools were to place themselves under the authority of
God. But this was not to be an excuse for the teachers to become little
dictators. The teacher and the pupils were equally responsible for their
actions before God. The teacher must remember this, and also that all men
were equal before God. Every child was to be regarded as a unique creation,
made in God's image, for whom Christ had died. For this reason the teacher
had a unique responsibility in that his calling was to encourage the child
to learn for himself and to develop a true love of God's revelation in His
Word, the Bible, and in the book of Nature. Consequently the Christian
teacher could be neither authoritarian nor libertarian. He must be ever
conscious of his great responsibilities before God and prepared to admit
his errors and to learn from them.
‘ The subject matter for a Christian curriculum was to be selected
neither on the basis of preparing the child for future employment, nor of
learning for learning's sake, but to enable him to serve God. In selecting
his teaching method the Christian teacher was called upon to be constantly
aware of the child as bearing God's image. While discipline was considered
both just and necessary it was to be administered fairly and used as little
as possible. The school was to be a cheerful place where the child felt at
home and where the teacher could be seen to be his friend and not an enemy,
as so often happened. Encouragement rather than criticism was to be the
principle guiding the teacher's approach, thus giving expression to a
spirit of Christian love. Above all the education of children was to be

conducted with deep prayer and reliance upon God.

1. Kuyper, 1900, pp.150-192; Kuyper, 1898, pp.3-4; cf. Blamiers, In Defence of
Dogmatism, 1965; van Til, 1963, The Defence of the Faith; Berkouwer, 1955,
General Revelation; Bavinck, 1956, Our Reasonable Faith.

2. See note p. {§4, no. 3.
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Although it is difficult to see how these ideas differed in practice
from the best secular educational theories of the day, they are in marked
contrast to many reports of what actually occurfed in South African State
schools. For example,-a British schools' inspector complained about the
way in which many teachers approached the teaching of Dutchyvand another

commented that in many schools

"the child very seldom asks his teacher a question: in some
cases it would not be safe".?

Thus it is not surprising that Calvinist students in the October 1905

edition of their magazine Fac et Spera commented that in English schools the
teacher was regarded as the natural enemy of the child.
Christian-National Education theéry found its clearest practical

exposition in South Africa in the Minority Report of the 1916 Orange Free

State Education Commission which enquired into elementary education. This

report which was chaired by Willem Postma and included J. D. Kestell among
its members, argued against current practices, declaring that:

"gducation must aim not only at teaching, but more especially

at the moral and national training of the child. This moral

and national training must be adapted to the home environment

and education of the child ... Primary Education is too much

a preparation for Secondary Education ...the result is that

the great majority of the children leave school without the
necessary knowledge for after life's

In putting forward this position they argued for a type of education
which would be in keeping with the total environment of the child and urged
greater use of practical subjects. Thus matriculation, which would benefit
very few children, was criticised while subjects like agricultural and
industrial training for boys and cookery and needlework for girls were

advocated. If the sexrvice of God was to be the aim of education these

1. TED, 1909, p.26, and pp.99-100; Cape Education Department Report (CED) ,
1917, p.l4.

2. TED, 1913, p.76.

3. Orange Free State Education Commission on Elementary Education, 1916,
pp.4-5.
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Christian-National theorists believed it was the duty of schools to equip
children to live a full life and not simply to find a job. Work was
considered important but it was never seen as an end in itself. Rather
a preparation for life within the community and the ability to serve one's
fellow men became the true aim of education.1

Under all of this lies the foundation of a covenantal theology which
saw the elect as a chosen people. Religion and nationalism merge in an
educational theory which prides itself on its devotion to tradition and
desires to preserve the unity between the child and its cultural environment.
Modern theories, which see education as an enlightening experience capable
of loosening the bonds of tradition and opening the individual to new
experiences, are rejected, and a powerful instrument for the creation and
communication of nationalist feelings is created. The individual is
identified in relation to his religion and social situation, while the
task of education is seen as that of strengthening this identity. No room
is left for doubt, for the agonising questioning of the secular student
or even of disturbed Christians like Kierkegaard. God's providence is
reified in the creation of nations which give the individual an identity
transcending the barrier of death and removing from his sight the threat
of chaos and anomie. Thus Weber's agonising Calvinist conscience is
replaced by a process of initiation which unfolds the relationship of the
individual to his past and his People investing it with a cosmic signifi-

cance in the promise of God's Covenant.2

l. ibid, pp.4-11
2. Berger and Luckmann, 1967, pp.l10-146.






























































































































































































































































































































































































































































































































